
THE BOOKS OF ADAM AND EVE 
INTRODUCTION 

§ I, A SHORT ACCOUNT 01:o' THE BOOK. 

THE B<><!k, or rather Books, which bear the name of Adam belong to a cycle of legendary 
m~tter, of which the Jews were fond, and which the Christians took, and developed, from them. 
It 1s ~rd to tell how much belongs to the original Jewish kernel. 

Gmzberg (:lewisk Encyc. i. 179-81, 'Book of Adam'), in reconstructing this, combines most of 
the matte~ to ~ found ii:t the Greek and Latin versions of the story, even including those parts 
of the Latan which the editor of the Slavonic saw fit to omit. 

The Book opens with the period immediately following the expulsion from paradise, which is 
treated as a garden of fruit-trees; not in Heaven, but separated only by a low wall from the earth 
(cf. Apoc. Mos. xvii. 1). If we endeavour to reconstruct the Greek• Apocalypsis Mosis' by the aid 
of the Slavonic Life of Adam, we shall be compelled to pass over the opening sections of the Latin 
'Vita' and begin with the dream of Eve, which follows immediately on their departure to the west, 
where they sojourn eighteen years and two months, and where Cain and Abel are born. This 
dream foreshadows Abel's murder which is then related.1 The parents are overcome with grief, 
but comforted by the appearance of Michael, who promises them another son. After this Seth is 
born. 

The story then hastens at once to the death-bed scene where Adam is lying ill, surrounded by 
his sixty-three children, whom he intends to bless before he dies. Seth is distressed and surprised 
at his condition, for pain and sickness .s to him a thing unknown. Adam tells the story of his fall 
and God's curse upon him. Adam's cries of woe rouse Seth to action, and at his father's request 
he undertakes to go with Eve to the gate of paradise, there to pray God to give him oil from the 
Tree of Life to anoint Adam. On their way they are attacked by a beast (which the Vita wrongly 
calls a serpent and identifies with the devil) ; this is merely a sign of the beast's revolt, which 
followed the Fall (Apoc. Mos. xi). Eve is powerless before it, Seth is bitten, Vit. xxxvii. I, 
xxxix. :z = Apoc. Mos. xii. 1-:z (A) x. 31 but succeeds in escaping by frightening it with God's 
judgement. Their prayers for mercy arc answered by a promise of a pure heart in the future, Apoc. 
Mos. xiii. 3-5. The Vita turns this into a prophecy of Christ (xiii. 2). 

They are told to go back, as Adam will die' in six days', On their return Adam abuses Eve, 
who has brought a curse on all mankind, and asks her to tell their children how she was deceived 
(the Vita evades this by adding 'after my death'), which she proceeds to do; cf. Apoc. Mos. x, xiv, 
with Vita xliv. Her fall is told in such a way as to suggest a double element in the source of the 
narrative. The devil sometimes appears as the inspirer, sometimes rather as the alias of the 
serpent, Apoc. Mos. xvii. The story is brought down to the time of their expulsion from paradise, 
when they were comforted by a gift of perfumes, seeds for their food, and a promise of future 
resurrection, Apoc. Mos. xxviii. 4, xxix. 

Thereupon Eve witnesses marvellous scenes accompanying Adam's reconciliation, but falls 
asleep when God comes down to paradise before the burial of Adam. 

In answer to the prayer of the angels Adam is pardoned, and his soul given to Michael to be 
cleansed in the Acherusian stream, Apoc. Mos. xxxvii-xxxix, and kept in paradise till the end of 
the times when a resurrection is promised. His body is then buried by the archangels in the 
neighbou;hood of the earthly paradise, Apoc. Mos. xl-xliii = Vita xlviii. 

The book ends with a typical Jewish admonition given by Michael, Israel's guardian angel, to 
Seth not to mourn on the Sabbath day, Vita Ii, Apoc. Mos. xviii; cf. Jubilees ii. 23, &c. 

Chapters xxviii-xl of the Slavonic Vita are in reality a recension of the same subject-matter 
of the Latin Vita i-x. It deals with the penitence of Adam and Eve and the second temptation of 
Eve by Satan and chapters xii-xvii of the Latin Vita explain the envy and fall of Satan. 

The Vi~ also inserts before Eve's death an account of her directions to Seth concerning 
memorials of her life, which are mentioned by Josephus. Lastly, this version expands in non-

• According to the Slavonic, Adam dreams this dream before the birth of his childrer .. 
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ascetic Jewish tone the story of Cain's birth. Ginzberg (contrary to Israel Levi) seems to ~ve 
established the Jewish nature of all these pieces. I have given elsewhere my reasons for bellevmg 
they never formed one book with the rest of the Apoc. Mos. 

Two more pieces remain. These are Vit. xxv-xxx-Adam's vision of the future, seen after 
he ' had eaten of the tree of knowledge', and ending in a specifically Christian prophecy. The other 
in the Slav. Vit. xxxiii is strongly dualistic in tone, and is taken by Jagit to be a mediaeval inter­
polation by a writer of the Bogomilian heresy. 

For other versions of the story, see' Ancient Versions,'§ 4. 

§ 2. TITLE OF THE BOOKS. 

The title 'Apocalypsis Mosis' (Tischendorf, 1 866, Ceriani) is an erroneous one; it perhaps 
arose through a confusion with the book of' Jubilees', which was a revelation to Moses through the 
Angel of the Presence (J ub. i. 29, ii. 1 ). Cf. heading to A poc. Mos. (A B C D Arm. slight variations 
only). See Fuchs in Kautzsch, Apok. tmd Pseud. ii. 507. 

Still less can • Apocalypsis Seth ' (Hort) be original. The ' Sethite' character of these books, 
which is much exaggerated in the case of the Armenian by Preuschen, is reduced to a minimum in 
the case of the oldest text (cf. Kabisch Liechtenhan in ZNTW., Giessen, 1903, 1900). 

It is not the same as the 'Apocalypsis' = 'Testament of Adam' (M. R. James, Renan) in 
Syriac, Coptic, and Greek Fragment. 

Latin and Russian versions simply 'Vita Adae et Evae ', to be carefully distinguished from 
' Conflict of Adam and Eve' (in Ethiopic), Dillmann and Trumpp's Adambi«k des Morg-mla,uus. 

According to Ginzberg ('Jew. Encyc. i. 179)1 the statement of Zunz, Gottesdimst/k/,e Vortrage 
der 'Jlldm, as to the mention of a Hebrew ' Book of Adam • in the Talmud, from Aboda Zarah 5 a, 
Gen. R. xxiv. 21 is incorrect, though such a book must have existed whatever its name. Moreover, 
Zunz mentions also Baba Mezia 86 a-Wajjikra rabb. J81 b, Midrash Koheleth 84a in support of 
a book of Adam at the beginning of the third century. Fuchs supposes that the original was the 
work of a Hellenistic Jew in language influenced by the LXX, Ginzberg would say in Aramaic. 

The book in its mediaeval form, and connected with a ' Lignum Crucis ' (Holy Rood) legend, 
had an extensive circulation in the fourteenth, fifteenth, and sixteenth centuries, not only in England, 
Germany, and Russia, but in Bulgaria, Italy, and Servia, &c., being translated into many languages. 
The original of these translations is nearly always the Latin, not the Greek form of the story. The 
exception is the Slavonic version extant in two recensions, which are probably composed out of two 
or more independent tales. See § 6. 

§ 3. THE MSS. 

1° Apoc. Mosis. Six MSS. are at present known of the Apoc. Mosis. 
A Venice. Thirteenth century. } 
B Vienna. Twelfth to fourteenth centuries. Tiachendorf. 
C Vienna. Twelfth to fourteenth centuries. 
D Milan. Eleventh century. Ceriani. 
E1 Paris. Fifteenth century. } l<'ucha. 
E 1 Montpellier. 

The names are those of Ceriani, Tischcndorf, and Fuchs. I owe my knowledge of the dift'erent 
readings of E1 and E1 to the great kindness of Dr. Fuchs, who placed all his notes at my disposal. 
The knowledge of the other MSS. is derived from Tischendorf, Apoc. Apocr,Pkae, 1866,and Ceriani, 
M om"1unta, v. 1. 

I t will be ?bserved that all these MSS. are more or less fragmentary with the exception of C. 
This, however, 1s often obscl!rc. A, thou~h nearly complete till xxxvi, is rightly regarded by Fuchs 
as V~!)' untrustwo!'lh~, and rs much spoilt by gl~sses, A~ Mos. xvi. 2, xiv. !I, xxiv. 3, xxviii. 3, 
xxxn. 4, eve~ w~!}e 1t. preserve~ some good ~dangs, espeaally xxii. 2 ('judgement'), and retains 
A~lypse m xm, which I believe to be ongmal, and elsewhere lost through influence of Latin 
verS1on. 

D, where it is to be had (i-xvi, xxxvi-xliv) seems the safest to follow· but it appears especially 
at the end, to aim too much at clearness and classical Greek, and I ·have often fou~d myself 
suspecting that the less easy and more clumsy sentences of C had a closer affinity with the original 
text ; even though conscious that in so doing I have been compelled to depart from the precedent 
set by Dr. Fuchs, whose work marks an epoch in the study of this literature, and to whom 
I owe much. 
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Besida D, ~ike B, though to a 1~ extent, is not above filling up the gaps from the Scriptures 
(cf. A~ Mos. ix. 2, &c.), and altering phrase or word to correspond with a biblical text (Apoc. 
Mos. vm. 1-~, &c.). 

E, hlce. B, is of~en ~undan~ an? diffuse. Its chi~f interest lies in its very near relationship to 
the Armeman V emon, wath which st often agrees against all the others · if not the source of that 
translation, it is very closely related to it. ' 

~n the following translation, ~ haye taken D and C as the chief guides, but, where they are 
unsatisfactory, have often thought at waser to follow one of the others. Cf. xxvi. 4 (AB), xxix. 5 (E). 
I agree with Fuchs that the construction of the true text is ' schwierig • and largely guesswork but 
have adopted no reading without comparing all MSS. ' 

11: Vita Adae et Evae. Numerous MSS. and versions exist of the Latin Vita which Meyer 
has divided into four classes. ' 

Cod. Arund., 326. 10, which I have seen at the British Museum, seems to belong to Class II 
and contains the additional paragraph describing Solomon's finding of the tables. 

To Class III, which contains ' legend of the holy rood' in an expanded form, belong most of 
the mediaeval versions, e g. Deutsches Adam-Buch, ' Herlwin ', and others. 

Meyer's text from which I have translated is based principally on Class I, and omits all the 
additions in the other classes. Where I have departed from it, I have noted the fact. 

Class IV. The text of the Paris MSS. of the eighth or ninth century, often abbreviated and 
corrupt, is interesting if it is, as Meyer believes, an autograph of the tutor of Charles Martel and 
shows the early interest taken in the book. It is occasionally used and forms one of the authorities 
for the text of the long interpolation in Vit. xxix. 

§ 4. THE ANCIENT VERSIONS OF THE ADAM BooKS. 

1° Armenian. Besides those of the Latin Vita we have two others of the Apoc. Mosis. First, 
the Armenian (translated by Conybeare in 7QR., i895, vol. vii; Preuschen, Armm.-Gnoslisclu 
Adam-Scl,riftn,, 1904) is based on three MSS. in the library of Etschmiadzin. This has been 
published by Mechitarist Fathers at Venice, and contains an edited and expanded version of the 
tale. Most of the additions and verbal alterations, especially those not already found in E, are in a 
Gnostic direction, and their presence as well as that of other similar Gnostic works on Seth, &c., has 
led Preuschen to suggest a Gnostic origin for the whole Adam literature, which is an untenable 
hypothesis. The present Ann. text is from a Gk. MS. akin to E. 

The names of herbs in xxix. 6 are transliterations of the Greek. Sea ' not made with hands ' 
(oxe,po,roUJ1"011) is a scribal emendation of (Apoc. Mos. xxxvii. 3) 'Axfpowla,,; cf. ' Hojil' for 'Jael' in 
Apoc. Mos. xxix. 7. 

~ 0 Slavome. The Slavonic has been edited with Latin and German translations by Jagit from nine 
MSS. It presents longer and shorter (South Slav.) recensions of the same book. (Denks&l,riftmd. 
Wiener A.lead. Wissensd,., Phil.-Hist. Kl., xiii, Vienna, 1893). Jagit is convinced that these are 
from the same original. The present version is closely parallel to the Greek from which, like the 
Armenian (Kabisch), it is evidently translated; but at xxxvii, Eve goes on to tell a tale of penance 
in the water on the lines of that described in Vita i-xii, though with many significant variations, 
e.g. '44' for '37 '(Slav. Vit. xxxv. 3). The devil's story of his own Fall, Vit. xii-xviii, is left out, but 
another incident of the devil claiming rule over man (Slav. Vit. xxxiii-xxxiv), strongly dualistic 
and perhaps connected with Bogomilian heresy, takes its place. The end of the book is very 
abbreviated and several passages are rudely Christianized by a phrase, e.g. xlvi. 1 (' Christ'), xlvii. 3 
(' Sign of the Cross '), 1. 1. 

The misunderstanding of the old Hebrew name of Jab-El had led to the creation of a new and 
imaginary angel named ' J oeI' (see notes). While the beast who attacks the penitents is described 
not as a serpent but a' cotur ', which Vollmer (Deutsdies Adat11-B11&k, 1908) would translate as /elis 
= 'a cat.' 

The old Jewish ending in praise. of the Sabbat~ (~poc • .'~os. xliii = Vita _Ii) is '?b.scured. 
3° CJ,,istian and Gnostic. Besa~es these. Chnstaan. e~ataons of th~ Jewish origtnal, n~merous 

other versions of the Adam tales exist, to which a Chnst1an or Gnostic author can definitely be 

assii!led• t 
Such are the Gnostic' Testament' or' Apocalypse of Adam -the two names belong to two 

recensiona-in Syriac and Arabic, rightly mentioned by Renan as the piece referred to in Gelasius' 
decree, 'Liber qui appellatur Penitentia Adae Apocryph1!5-' • Rena~ .. thin~s its l~turgy of 'the 
hours• became through Coptic and then Apost. Constatutaona, vm-xxav, a chaef source for 
determining the 'Canonical Hours'. 
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It is probable that this book (which is mainly concemed with an elaborate breviary and 
angelology) has borrowed from the Apoc. M~s. xxxvi-xl its, a~count, of th«: gloom e>t: sun and 
moon after Adam's death and the funeral earned out by the virtues (cf. Vita Ad. xxt). It has 
been used in tum by the Ethiopic Adam Book,.whicb follows it in bringing the story .down to the 
prophecy of Christ, of whom Seth, not Adam, 1s regarded as the prototype (cf. Gloss an Slav. Vita, 
xlvi). This latter has taken largely from a Syriac wo!k, T_lte Cave of !,eantre, translated ~y ~ezold 
into German Die Scltatzlto/1/e. Hort supposed this might be derived from the Ethioptc, but 
this is very ~nlikely. Both these works are strongly Christian and plainly ascetic. In both, 
• sons of God' (Gen. vi. 1) = 'sons of Seth'. Holiness consists in celibacy. 

All these later works differ from our books in making Adam's life and death but a starting­
point for further chronicles, prophecies, and expectations of later ages. In the last two, the point of 
Adam's death lies in the history of the fortunes of his corpse in its progress to Mount Calvary. This 
is embalmed and placed in a cave with the treasures the Magi are to bring to the second 
Adam (this is the new version of the fragrant herbs for which Adam made request in the Apoc. 
Mosis xxix). 

The Co,,j/ict 1 is the latest and most elaborate, but this work and the Scl,auluilde are entirely 
Christian, and wholly unlike our works, though they employ very little new material. 

§ 5. DATE OF ORIGINAL TEXT. 

Tc,mi1111s ad q11em. Frequently the principal means of ascertaining the date of ancient 
books is the nature of the ideas which appear in their pages. In the case of the Books of Adam 
as in the ' Odes ' of Solomon historical allusions are conspicuously absent. The chief, if not the only 
criterion of date, is the relation of religious notions to those of other works. Still we are in a position 
at once to place the composition both of the Apoc. Mos. and the Vita Adae before the appearance 
of the Ethiopic Adambuch (dated to seventh century by Dillmann and Malan; fifth century by 
Charles, 2 En., Intro. § 5, p. xviii) which borrows largely from both; and also before the Armenian 
version which dates, perhaps, from a period before 36o (Preuschen). The mention of the Acberusian 
lake (Apoc. Mos. xxxvii. 3) is perhaps the original of the Apoc. Pauli xxii which was' revealed' in 
A.D. 380 (Tisch.). Charles (Encycl. Brit., ii. 175) dates it A.D. 388 from internal evidence. 

Meyer thinks the Vita Adae xiii ( = Ev. Nicodemi xix of A. D. 405-50) was a later interpolation 
into the text of Vita which existed before. Bousset thinks that the interpolation in Vita xxix, 
'maior quam prius,' is part of a Jewish Apocal~se to which a Christian has added a lo~ piece 
(like a gloss). If so, he thinks it refers to Herod s temple, which was built in the author's lifetime. 
For another view of this. see my note in /«. 

Only general considerations remain to fix the date more exactly, but they are the most 
important. We have ample evidence to prove (1) that the contents are Jewish; (2) that the 
tone and temper is earlier than the Golden Age of the Rabbis, e.g. it has no polemic against the 
Christians ; (3) that the Theology and Eschatology are that of the later Judaism and akin to that 
of the 2 Enoch. 

There is little doubt that the author of the Apoc. Moe. is indebted to the latter book, or the 
school where it originated, for some of his most characteristic traits, e.g. its conception of the Tree 
of Life and of the sacred oil (cf. 2 Enoch viii. 3), the sin of Eve, and the lake of purification the 
'seven Heavens', &c. His relation to the older books of Enoch is more remote and his angel~logy 
is more developed than even that in the' Parables' (1 Enoch xxxvii-lxxi). The Demonology 
outside the Vita xiii-xvii is of a pre-Christian type, and Kabisch may be right in claiming tbat 
2 Cor. xi. 14 is quoted from our text or more likely from the source of our text. Of the aaplology 
and the eschatology, especially the doctrine of the Heavens, the same ia true. See M 7-9-

It is equally certain that the Book ( apart from brief interpolations and possibly Vita xxv-xxix) 
is of purely Jewish origin. As Ginzberg, Kabiscb, and Fuchs unanimously declare, there is abeolutely 
nothing specifically Christian in the contents. Many of the cited Christian phrases e.g. ' son of 
wrath' (Apoc. Mos. iii. 2), are Hebraisms and in accordance with Rabbinic usage. (Cf. Hort's list 
with Ginzberg's article, ' Book of Adam,' in :Inv. Enqe.) The complete absence of references, 

1 
In q_onjii,t, B~. i, the follo~g appear to be derived from the Apoc. Moe. and the Vita :-vi, uii - ADOC. 

~~s. ~vu (Acherus1an lake); xxvm - Apoc. Mos. vi. 2, xxix. 3; Vita mi. 1 • v. :u - A_poc. Mos. xiii. 4 · vi .. Vita 
:xin,.;1!-Vlll, ~v. 3 .i cf. Ko~ Su~a ii. 30.i xviii - Vita uxvii-:d; iz, xzi - Vita' iii. 1; xva - ADOC. Mo.. ~ • xxxii 
x:am = Vita v1-x; x.uvn - Vita UXVJ. 2; Apoc. Moe. ix. 3; :oxviii. 2 - Vita :dii - Evangel 'Nic:odemi m. '1 • :dv' 
9 ... Apoc~ Mos. x. I•?, ~i: 2; Vita icavii. 2, xxxviii. 2 ; mis - Vita iv. 2, v. a. ' • 
. T~e. water ~r hfe 1n _Coll/lf&t is not reCerrecl to in Apoc. Mos. or in Vita (save interpolation in Vata:aix) It 
1s Cbnsuan substitute for 'oil of life• (Apoc. Mos. ix, xiii, xxviii; Vita xuv~ xi-xiii), • 

U6 
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Seth is here always the hero. Satan's fall is narrated, and history brought down to Christ as in 
other Christian books. The Trinity is definitely and crudely tau,zht. Preuschen's derivation from 
Archontic heretics through Eutaktus A.D. 36o may be right. (Cf. Epiphanius, adv. Haw. xl-xlvi.) 
They show a complete knowledge of the contents of the Apoc. Mos. and the Vita (except i-xii). 

§ 6. COMPOSITE NATURE OF THE TEXT. 

The Problems. It is plain at first glance, that the three versions with which we are here 
concerned, though exhibiting a great deal of unity, are also in some respects strikingly divergent. 
In§ 1 we found that to the main narrative in Apoc. Mos. a number of separate pieces are attached 
both in the Slav. and Latin versions 1 of the legend. Before discussing the nature and origin of 
these, we must pause to justify the position. 1°. That the Apoc. Mos. and not the Vita ia the main 
narrative. 2°. That this story posscascs a unity of its own which is disturbed by the addition of the 
separate legends ref erred to. 

Both positions have been and will be challenged ; and it must be admitted that neither can be 
proved to demonstration. The defence of the first is based on Dr. Fuchs' masterly essay in his 
introduction to these books. He seeks to show that (a) the material of the Apoc. Mos. was certainly 
before the editor of the Vita. It may further be urged (6) that the Vita was unknown or at least 
unemployed by the author of the Apoc. Mos. 

(a) It is hard to see how any careful reader of the books can deny this first proposition. From 
xxix-li the Vita is little more than a condensed abstract of the picturesque and extravagant 
descriptions of the Apoc. Mos. To suppose that these represent a working up of the earlier simple 
language of the Vita seems to be a direct misunderstanding of the methoda and atyle of Jewish 
Apocalyptic, as they appear in all the mass of literature which atill remains. Moreover, if these 
phantasies are a later production, despite the countless parallels in Rabbinioal and Apocalyptic 
literature, some few of which are adduced in our notes, how is it that they have received so faint 
a colouring from their presumably Christian authors? In § 9 it is intended to illustrate the purely 
Jewish nature of the theology which these acctions exhibit even down to the fact that Jehovah still 
bears hie ancient name ; that marriage is still regarded as a holy thing, and not denounced as by the 
monks who wrote romances for Christians. Besides, the Vita, though it omits Eve's tale (Apoc. 
Mos. xv-xxx)in its proper place, has incorporated practically the whole of the material therein con• 
tained; thus the division of paradise into two parts for Adam and Eve (Vita xxxii. 2) is taken &om 
Apoc. Mos. xv. 2; Vita xi-xvii seems almost like an expansion of Apoc. Mos. xvi. s; Vitaxlivcontains 
preface to Eve's tale, only postponed by three additional words, 'after my death• ; but the most 
striking fact of all is that the account of their attempt to get food in Vita v does not prevent 
Vita xliii from taking Eve's account in Apoc. Mos. xxix ; leaving out the 'seeda for his food• and 
delaying the events till after their quest for the oil of life, making this a sort of substitute for 
that which they were 'not to receive now '. 

Lastly, the interpolation from Ev. Nicodemi replaces an obviously Jewish, if not original, 
Apocalypse, in this same section of the Apoc. Mos. Since this interpolation is found in, Vit. 
xiii (e~hth century) earliest MS. of Vita, it is of some age, though not, perhaps, in the first text. 

(bJ On the other hand, the present text of the Apoc. Mos. shows no trace of the special matter 
peculiar to the two other versions, though this matter is of Jewish origin, as Ginzberg has shown 
that it ia well /mown in otltn- :lewis!, worlls. The long account of the devil's fall, not la tbe 
Slavonic, but closely akin to the legends on which both the Slav. Palaea Historica, the Koran, aaclctlae 
Mandean Book of Adam arc based,presupposes a wholly different demonology tothat in the Apoc. 
Mos. The nearest aprroach is in Apoc. Mos. xxxix. 3, but 'those who have hearkened to him• is 
most naturally taken o wicked men. The whole piece seema to be introduced through the aecoed. 
failure of Eve, which is omitted even in the Slavonic, and never hinted at in the Apoc. Moe. The 
elaborate Midrash on Cain's birth (Vita xvii-xxii) has no parallel in the Apoc. Mos., though it is 
thoroughly Jewish and quite innocent of any doctrinal application, to which the author ~t have 
objected. The explanation of the way Adam and Eve obtained food from God (whose object is 
obscured by the new ending put on theatory to find room for Satan's narrative) is not only dffl"erent 
from, but inconsistent with, the atory that Adam obtained this help from God by the angel'• pra~ 
at the time of his expulsion, Apoc. Mos. xxix, a relic of which has, as we have seen been retained 
by the Vita in a wrong coMexion. The forty daya' fut in Jordan is entirely ignored in Apoc. Mos., 

1 
Both these seem plainly translations from the Greek. For Slav. see H 4. 5. In the Latin Vita, apart from 

t!ansl~teration of Greek names.of ~bs (V:ita xliii. 3) 'cirmamomum et c:afanihiihen et nantum•, then are many 
Gra~sms, e.g. f>/agas.-wA'l)Gr (Vita miv. I}; f>M#nO-,iW.V/111. (Vita zlvi. 3, c£ xxvii. ~)· s{,,.,,,. 671#1111$ 
(xlvm. 4), cm,U.ar /llXl(T111Gr, ' 
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nor Is futing mentioned as a means by which Eve and Seth may induce God to grant them the 
T~ of Life. The fact that this tale is amplified in the Pirke Eliezer, where forty-nine days are 
~ed t~ it, does not even prove an early origin, for Israel Levi in YQR, 1895, has shown that 
this work IS su~~ent to the Mohammedan movement and menti?ns. the Mosque of Omar. Early 
or not, the story JS ignored by the author of the Apoc. Mos., and its 10clusion in the Slav. version 
tends to show rather the acquaintance of the Slav. editor with several Adam books of wlticlt tlze 
original Greek fonn of tlu Vita may !Je Otte, for it comes very awkwardly after God has granted 
to Adam ' the seeds for his food' ; it contrasts ah"ke with the heretical interpolation of xxxii-xxxiii 
and the bald statement of the Vita xxii. I that God gave them 'seeds for their food ' after Cain'; 
birth (a new version of the Apoc. Mos. xxix). Lastly, its triumphant conclusion in the Slav. version 
compels the alteration of Adam's words to Eve at the close of her tale {Slav. Vita xl; Apoc. 
Moe. xxxi). 

The final di~ions of Eve concerning the tables (though the story is as old as Josephus) are 
not repreaented m the Apoc. Mos., even though she tells her story to wam future generations 
(Apoc. Mos. XXX. I). 

Vita xxv-xxix, quite apart from the markedly Christian ending, which is probably a later gloss, 
is somewhat removed in tone, temper, and theology, from the rest of the Vita, and the whole of the 
Apoc. Mos. Adam and Seth are here glorified, despite a possible reference to Apoc. Mos. xxiv. 1. 
Paradise is treated not as the garden of Eden, but as a celestial realm, the abode of God (Vita xxv. 
3, cf. ~ Enoch viii) into which Adam is translated long before • the end of the times' (Apoc. Mos. 
xiii) in contradiction to the whole tenor of both the Vita and the Apoc. Moeis.1 

Still more astonishing is the new attitude towards knowledge and the Tree of Knowledge, the 
eating of which has brought, not death, but supernatural wisdom (xxix. 2, xxvii. 3).1 

Besides these facts, the new names for God, ' Light,' 'Life,' 'Almighty,' ' Power,' &c., the new 
date for the 'translation' 1 immediately after the expulsion, the abrupt entrance of the story into 
the narrative, no preface or attempt to soften the break, are comparatively insignificant, though 
sufficiently remarkable features. It seems possible that the author of this piece had both our works 
before him-e. g. xxv. 3 seems borrowed from the account of God's coming to paradise in Apoc. 
Mos. xxii. 3, cf. xxxiii. 2-but he used them merely as ornament to his own wholly original vision, 
of which the ending seems to be lost. I confess it seems strange to me that the separate nature of 
this piece has not been more remarked.' It appears as if the editor of the Latin Vita put this and 
other pieces together with little regard to order or probability. His object was, perhaps, merely 
the collection of all the oldest legends relating to our 'first father'. 

The Apoc. Mos. is thus in our view the oldest document. This was then combined with other 
Jewish legends about Adam and Eve and translated into Latin. Possibly the translator incorporated 
xxv-xxix of the Vita, perhaps also xiii-xvii, from earlier Jewish sources. The addition of Christian 
touches, e.g. Jordan for Gihon (Vit. vi), &c., and interpolations, such as xiii, may have been made 
subsequently. Whether the Apoc. Mos. as it stands is a complete unity is a hard question. The 
text is at any rate much injured and disarranged, and the original hard to find. I have taken the 
b"berty of altering the order in my translation of xxxix and xxxvii in deference to a auggestion in 
Dr. fucbs' edition. 

§ 1• AUTHORSHIP. 

I have attempted to show, in examining the date of these works, that the author of the original 
Apocal~ Mosis, and very probably also the editor, who put together the other legends concerning 
Adam and Eve contained in the Latin Vita, was a Jew of the Dispersion writing between A. D. 6o 
and 300, and probably in the earliest years of this period. 

The Greek text is full of Hebraic words and phrases, of which Fuchs (in Kautzsch, Apo!:. tmd 
PSIIIII. ii. 511) gives a fairly full list; moat of these will be found mentioned in the notes with a few 
others, such as the constant use of «al, where we should expect ~E (Deissmann, Liglit from 
A.lldmt East. shows this use of' and• was common in Greek popular dialect of N.T. times), and a 
very frequent' uae of cognates, ' die the death ', ' weep with tears , &c., or plays on words, which are '° frequent in the Old Testament and later Jewish books (see critical notes). 

Perhaps the most striking of Dr. Fuchs' examples, besides Jael (xxix-xxxiii), Oahwe-Elohim) 

1 Since the Adam literature is dependent on :a Enoch, the reference to the ' Paradise of Righteousness' in this 
section ia 3te c:omistent with its belonging to this literature. A. regards Adam's lmr/Jorar, translation see note 3. 

--co:m-Tbia ~ia Judaistic and pre-Christian: cf. 1 Enoch. ~i. 6.-[Gen. Ec!itor.J • 
• Adam ia not here finally translated but only temporar_ily 1n order to rec:e1ve the revelation. The same type of 

trafllation is found in the Boob of Enoch and~ Apc,calypaes.-[~n. Editor.1 • 
• Tbe Vaion in uv-xxix is already referred tom the Apoc. Mos. m.-(Gen. tditor.] 
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are · AM11>.ov,a (xliii); >.oyo& wapavoµ.,as (xxi) = ' words of Belial' ~l ,-u, (d. Ps. ~I. iv. n) and 
the strange names for Cain (Diaphotos or Barekhoob, or Adiaphotos I) and Abel (Amdabes see note 
on i. 1): a-,cfixw clxcipurrov (xxvi. 1), l>..a,ov Tov i>.lov (I confess I do not understand why Fuchs says 
• nicht als ein Wortspiel zu beurteilen '); on the contrary, the parallel in Vita seems to prove this. The 
curious use of the relative and the article with the infinitive in conjunction with the preposition ,,, 
may stand for Hebrew ~ or even :;i, e.g. xvi. I pijµ.a i11 ff, cf. Tpo11011 J11 f(xxx. i), iylllff'o i11 "¥ tt,vA.titrtr«,11 
~µ.as (xv. 2), ei,>..ov iv; pfo if awov (xiii. 2). Other Hebraisms maybe exclamatio~ such u '13-~. 
ii. 2 cf. 1 Sam. iii. 4- 5; (.ij o 8Eor on (x\•iii), cf. 2 Kings xi. 1. The obvious error m A. M. xxv. J i,, 
µ.aTalo,s (see note) is a strong evidence of a Hebrew source, also o~ e?11e11 µ.~ "'4yei11 cl11' awoil (xxi. 3). 

On the other hand, most of the quotations are from LXX (Fuchs, 511 f.), and for Hebrew 
conceptions such as 'Gan Eden', Sheol, Gehenna; Greek words 'll'ap~ewos, 'Axepavvla. (or 'Ax.lpowa.) 
are employed, or phrases, e.g. TOIi To1ro11 TOVT011 (Apoc. Mos. xxxix). 

Dr. Fuchs seems to rest his faith on an Aramaic original from which his Hellenist has trans­
lated · or a supposed ' Book of Adam', containing all existing traditions on the subject. If such 
exist~d, it was probably not the work of a single author. For any nearer determination of the 
author's place and time, our only guide is the author's literary connexion with other works whoae 
date is approximately known. Since a fuller treatment of the theology of this work is given in 
§ 91 while its influence on subsequent writings is discussed in § 8, it must suffice here to point out 
some of the links connecting it with earlier literature. It is, as we have seen, a commentary on the 
ancient books of the Law written from a didactic standpoint. As such it belongs to a period when 
reflection on the Old Testament narratives had passed through a considerable process of develop• 
ment and reached some striking conclusions as to the real events connected with 'the Fall ' and its 
consequences upon the race of men. The blessing of deliverance from this curse (not restricted as 
in the Palestinian 4 Ezra to the Jews, but extended to all men) is taught as a hope in the future, 
but it is not connected with a Messiah. (This omission is of course soon supplied by Christian 
interpolators in Slav. and Latin versions.) There is, therefore, no polemic in the book, though it 
moves in the circle of ideas familiar to readers of Paul and 4 Ezra (cf. 4 Ezra iii. u, iv. 30, vii. u8), 
esp. Apoc. Mos. x. 2, xiv. 2 (cf. Rom. v. u-14); but a 'Christ' as either the Jews or the Christians 
expected him is wholly ignored (whereas in 4 Ezra vii he is attacked); as he is in the ~ Enoch. 
As in Paul, the mercy of God (quite unlike 4 Ezra and Apoc. Bar.) is repeatedly dwelt on, but God 
pities man 'because he made him' (Apoc. Mos. xxxvii. 2), not because 'Christ died for him'; 
cf. Rom. iv. 25, 30. 

(Only in Apoc. Mos. xxviii is a condition attached to the promise of Resurrection,' if thou 
shouldst keep thyself from all evil,' but this is not to be compared with the doctrine of works of 
merit as it is taught in Apoc. Baruch ; cf. esp. Apoc. Bar. xiv. 12.) 

It is perhaps not without significance that sacrifice, though alluded to in Apoc. Mos. xxix. 3, 
iv. 2, is not treated as a cause of God's pardon to Adam; which is due to God's mercy and the 
angel's prayers (Apoc. Mos. xxxv-xxxvii ; cf. 2 En. lxi. 4). 

The resemblance to the Pauline teaching is the more remarkable since Everling (Ptlldituselu 
Demonologie) and Thackeray ( St. Pmd and Contemporary T"""r_l,I) have shown that the two appear 
to agree very closely in their estimate of Eve's part in the fall of man. Cf. 1 Cor. xL 10, esp. 
I Tim. ii. 14 and 2 Cor. xi. 3 and 13-15. (See Thackeray's note on pp. 53-4-) Cf. Apoc. Mos. 
?'ix. 1, 2, 3 wit~ x!!i. 1 = Vita ix an~ Apoc. M?s. xxv. 3; ~ En. xx'Ki. 1, Sir. xxv. ~3; Apoc. Mos. 
lX. 2, x. 2 = Vita Ill. 2, v. 3· er. Philo, Quaestaones, 1-33. 

2 Cor. xi. 14 reads almost like a quotation from Apoc. Mos. xvii or its prototype. It is or 
comparatively minor importance that Everling notices the close resemblance of Paul's early concep­
tion of the Parousia in r Thess. ii. 14 with that portrayed in Apoc. Mos. xxii ; while 'the Paradise 
in the Third Heaven' of 2 Cor. xii. 2 is identical with that in Apoc. Mos. xL I xxxvii. ,5. These 
are common features in the Rabbinic writings, though Talmud (Ber. Rabb.' vi, Cbagiga u b) 
changed the order of the Heavens (see Charles, 2 En. xxxviii). 

If Kabisch goes too far in identifying our Apoc. Mosis with the source used by St. Paul, it 
s~~s at least tenable that S. Paul and the a'!thor of the ~ E:noch were near contemporaries of the 
ong1nal author of Apoc. Mos. and moved 1n the same arcle of ideas· profoundly modified in 
St. Paul's case by his Christian convictions; in the case of 2 Enoch by the author's Interest in the 
Phil~nic and Platoni<: speculations, e.g. of Pre-Existence ; in the case of the author of Apoc. Mos. 
by .his love ~f. the picturesque and extravagant ~ of Jewish Haggada. In that cue, we may 
assign the original nucleus of the Apoc. Mo&, of which our Greek copy is a slightly revised version, to 
the middle or end of the first century A. D. and picture the author as a religious Jew of Alexanclria.1 

. 
1 

I~ the author was an Alexan~rian Je'!, then be must have drawn on Hebrew or Aramaic sources, since the text 
m certain passages presupposes m1stranalattons of a Semitic original.-(Gen. Edito.r.] 
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~ 8. INFLUENCE ON LATER LITERATURE. 

Some traditions included in the Latin version are not without early attestation. In the Vita L 
the request of Eve concerning the two 'tables', which are to commemorate her life and Adam's i; 
~bly.~el with, not ~erived from, the legend in Josephus, A111. i. 2. 31 perhaps from a Baby­
loman ongmal.1 See note ,,, /«. 

~e way by which Satan secured his bond over man (Slav. Vita xxxiii-iv) appears in a new 
form 1n the Arm. • Tale of the Expulsion of Adam and Eve', ii, iii, connected with fear of darkness , 
cf. also Aboda Zara 8 a, Conflict of Adam and Eve, I, xii ; both appear to be of later origin. But 
the devil's claim seems to have appeared in embryo form also in the original ' Assumption of Moses• 
as reconstructed by Charles from fater allusions (Charles, Ass. Mosis, p. 1o6). 

The story of the serpent putting the poiaon of lust on the fruit ( connected with Rabbinic 
teaching of YfJl!CI' hara (»11:' ""¥:) 4 Ezra's 'evil seed' in man) has been frequently dwelt upon in 
the Rabbis and in the Jewish Apocalypses (now Christianized), Slav. Bar. xcvii, Apoc. Abraham 
xxiii (cited by Ginzberg). 

The glory of Adam and Eve before the Fall, the brightness they lost, the Resurrection that 
was promised to Adam, the nature of the serpent's temptation, the limbs of the serpent, the kind of 
the tree of knowledge, the trumpet of Michael the guardian angel of Eve, the judgement of God 
coming with his angels, the mutilation of the serpent, all are enumerated in Rabbinic literature (see 
notes on Apoc. Mos. xvii, xviii, xx, xxvi, xxxii-xxxvii, xxix, &c.). 

Far from showing no repentance, Adam is regarded already in J ub. xix. 24 as a righteous 
patriarch, and the nature of his penance is described in Erubin 18b, Ab. Zara 18a, Ab. R. Nath. i 
(cited by Ginzberg). The sacrifice of fragrant herbs offered by Adam (xxix) and the failure of Cain 
to bury Abel (xl) are both already known to the author of Jubilees. With the seventy-two •plagues' 
of God's cune on Adam in Apoc. Mos. viii. 2; cf. Mishna,Neg. i. 4 (Ginzberg), as also Gods words 
in Targ.Jer. iii. 9, with Apoc. Mos. viii. 1 ( = xxiii. 1). The later scenes in God's care of Adam's soul 
and body after death are all to be found in the Rabbinic commentaries, very likely derived from this 
book. The• Apocalypse• or' Testament of Abraham', which according to James, Texts antl Studies, 
and Kobler (J(JR, 1895, 581-6o1), is in the main pre-Christian, Jewish,or Essene, and certainly dates 
before Origen, L e. circ. A. D. 200, has taken much from our book for the material on which it is based ; 
.concerning the nature of the Fall, the tree of which they ate, even the old Hebrew name of Jael for 
God, also the seventy-two kinds of death (cf. Apoc. Mos. viii. 2, seventy-two •plagues' or •strokes'). 

With regard to the more general features of belief in angels, seven ' Heavens', two abodes of 
Paradise, • chariot of cherubim,' revolt of the beasts, Acherusian lake, &c., see § 9, 'Theology.• These, 
alike in Christian and Jewish Apocalypse, form a large body of common ground not derived from a 
single work, but the crystallized conceptions of generations. Cf. art. ' Apocalyptic ' in Jrwisll Ene,e. 

When we come to a consideration of Christian, Gnostic, and Moslem productions, the suspicion 
<>f a direct intluence becomes more pressing, though it is still hard to decide in individual cases. 
It has already appeared that both Syriac Scl,ats/,olde and Ethiopic Conj{iet of Adam and E ve 
aJUI, S"""', and especially the latter, are full of comments on, and expansions of, the subject-matter 
of both the Vita and the Apoc. Mos. A reader of these works and of the Gnostic Armenian Tales 
of Adam and Seth, and the Syriac • Testament of Adam ', will be struck at once by the contrast of 
the tone and likeness of the events narrated in the two literary cycles. The most marked characteristic 
of these Christian and Gnostic books is the new part played by the ascetic life as such. Ascetic 
touches, e.g. division of paradise for males and females (Vita xxxii = Apoc. Mos. xv), Eve's • sin of 
the flesh• (Apoc. Mos. xxv), the fasting in Jordan (Vita i-xii), the birth of Cain after the Expulsion 
from Eden (Apoc. Mos. i, Vita xix-xxi) arc not wanting in our Adam books ; but they are far removed 
from the way of thinking presented by those products of thefious imagination of monks, where it 
is on account of their fasting and celibacy that the children o Seth are styled' Sons of God', ~d 
live apart on a holy mountain ; where the temptation of Adam is an incitement to marry Eve, where 
long years of separation between husband and wife are only brought to an end by the special 
command of God (even as Noah is only induced to take a wife against bis will by the same 
command) where fasti~ is a constant practice, and celibacy a necessary mark of saintliness. 

In th~ • Testament yet another feature of our books is taken up and enormously expanded. 
Thia is the old Hebrew notion of the sympathy of the elements, conceived almost as angels (so in 
1 En. lxxvi, ' those stan ', also xxi. 3) in the sorrows of men. The prayers of the sun and moon for 
Adam (Apoc; Mos. xxxvi-xxxvii, condensed in Vita xlvi) and the darkness of the sun in the 
presence of God (Apoc. Mos. xxxvi = 2 En. xiv. 2 (Charles' note), cf. Vita viii, Slav. Vit. xxxvii), 
are the buis of the elaborate poetical description of the combined intercessions of all the powers of 

1 Thia seems to be a late development of the myth found in Jubilees viii. 3- See my edition ,·,, /o,.-[Gen. Editor.] 
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Heaven, of which we are told in this work. The arrangement into hours of ~ay and night is perhaps 
based on Gnostic imaginations of the 'aeons• of the world, but serves to give a grandeur a~d com­
pleteness to the representation. A more direct reference to the words of Apoc. Mos. xxxv IS to be 
found possibly in the Dormitio Mariae xxxviii (Tisch.), a late Christian book, condeffl'!ed in Decret. 
Gelasii vi. 28, and perhaps this account is copied from Apoc. Mos. Probably the censing by angels 
of Mary's corpse in Dorm. Mar. xxvi repeats idea of Apoc. Mos. xxxiii. 4-

The pleading of Seth and Eve for the oil of mercy is probably taken down by the author of 
the Ev. Nicodemi xix direct from our text (Apoc. Mos. xiii= Vita xii), though in a later for~ (but 
before Ethiopic • Conflict ', sixth century) of the Latin version his own statement of the promise has 
taken the place of the Jewish ' Apocalypse• in Apoc. Mos. xiii. 3-5 ; where its presence seems to 
me (with Fuchs, Kautzsch, Apok. wul Pseud. ii. 509) to need no apology. 

Similarly the Apoc. Pauli xxii seems to have taken the name 'Acherusian lake•, though not 
the thing, which is very old, from Apoc. Mos. xxxvii. 3 ; cf. Orac. Sibyl. i. 302, ii. 341. Apoc. Pauli 
xliv claims for Sunday rest and peace even in Hell, which Jews and Essenes ascribed to the Sabbath, 
as in Apoc. Mos. xliii = Vita Ii. 

§ 9. THEOLOGY OF THE APOCALYPSIS MOSIS. 

Nothing could more effectually demonstrate that the Apocalypsis Mosis originated in a foreign 
city than the complete absence, outside the man if est insertion in Vita xxix, of any reference to the 
Jerusalem temple ; unless 'the place where he was accustomed to pray', on which the Moslems 
learnt to build their reverence for the sacred Caaba, may be taken as a distant allusion (Vit. xxx. I 
= Apoc. Mos. v. 1) to some specially holy place. This distinguishes it from the ' AasumptioMoais', 
the work of a Palestinian, a Pharisaic Quietist, without a Messiah. Nor, as we have aeen,does the 
author follow his teacher, the author of !i Enoch (xiii. ti, lix. 1, 2, lxvi. 2), in giving prominence to 
sacrifice, which is here treated as entirely subsidiary, and plays no part in attaining the desired 
pardon. Yet the God he pictures, h"ke the future he prophesies, is a naive and childlike conception 
only one step removed from the primitive figure in Genesis. Despite occasional higher flights, 
e. g. xxxvii, Eve's prayers in xxxii. 2 and xiii. 4- 8, the studied anthropomorphism is so marked as 
almost to suggest an antiquarian design. In this respect, he goes far beyond !i Enoch. God not only 
speaks to Adam and Eve (Apoc. Mos. viii. 1, xxviii. 1, xxix. 5), comes to the garden in a chariot 
of his Cherubim (Apoc. Mos. xxii. 3), or as Slav. has it, 'on their shoulders', sits on a throne placed 
at the tree of life (Apoc. Mos. xxii. 4), rebukes the angels for being more merciful than Himaelf 
(Apoc. Mos. xxvii. 4; cf. Apoc. Abraham xxviii), puts out his hand and lifts up Adam from the 
Acherusian lake after handing him over to Michael to be dealt with, comes down to supervise the 
arrangements for Adam and Abel's burial (xxxviii. 3- 5), and holds a conversation first with Adam's 
soul (xxxix), and then with his corpse (xii. 1, 3). Yet despite this curious humbling of the Almighty, 
the author shows many traces of the new and transcendent view of His attributes, which was causing men 
to lift Him ever further and further out of reach. Though God often speaks to Adam, hisap~ 
after the Fall is not described as in Gen. iii. 8, but heralded by the 'trump of the archangel (xxii. I, 
cf. 1 Thess. iv. 16 of the 'Parousia '), and neither the expulsion, the funeral, nor the last injunctions 
are bis direct work ; they are entrusted to a host of subordinate beings. The two cherubim of 
Gen. iii. 24 are there (Apoc. Mos. xxviii. 3) but their efforts are now supported by a host of other 
angelic beings. The arch~els (four of whom are mentioned by name, xL 1, cf. Vita xlviiL 6) and 
the Seraphim, one of whom (xxxvii. 3) is given the task of casting Adam's soul into the Acherusian 
lake, are the most important. Thus Michael's special concern is with the care of men's bodies 
(Apoc. Mos. xxxii. 3). This was a well-known conception of later Judaism (see Notes). The 
other archangels (Uriel, Raphael, Gabriel) who carry out the funeral, are all names well known to 
readers of •Enoch• and parallel works of Jewish Apocalyptic. The •virtues•, who support Eve 
in her hour of trial, Vita xxii. 1 , and watched her once in Paradise, Vita xxxili. 1 (perhaps the 
latter passage in the Vita borrows them from here, i.e. Apoc. Mos. vii. 2) are the guardian angels 
of which Our Lord speaks (Matt. xviii. 10) and which are perhaps first mentioned in Jubilees 
xxxv. 17. In another respect the author follows the practice of the later Jews in ascribing great 
efficacy to the prayers not only of the righteous but of angels, for the departed (c£ Apoc. Mos. 
xxxv, xxxvi; Vita xxi. 2, ix. 3). In this case he opposes the teaching of 2 Enoch (liiL 1) who 
unlike Philo, attacked this practice. ' 

'!'he doctrine of. a Future Life co~esponds very nearly to the notion entertained by the later 
Judaism. The teaching of a Resurrection and a Judgement is clear and emphatic as also is the 
doctrine concerning the intermediate abode of departed 10uls in Parada: the thi~d of the eeven 
Hea~ (Apoc. Mos. xxxiii. 4, (A) Tisch.), (xxxv. 2), (xxxvii. 3, 5, xi. 2) and 'thus quite distinct from 
~~ on~nal .~arden of Eden where Adam and Eve dwelt before the Fall. (Apoc. Mos. j vi, viii 
xm, xv1, xxu, &c. ; Vita xxxi, xxxii, xxxiii, xi, xlviii, &c. ; Slav. Vita xxx, xxxi.) ' ' 
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VITA A DAE ET E\ AE, 

Penance of Adam and E ve, i- xi. 
1• 1 When they were driven out from paradise, 

they made themselves a booth, and spent seven 
days mourning and lamenting in great grief. 

ii. • But after seven days, they began to be hungry 
and started to look for victual to eat, and they 

2 found it not. Then Eve said to Adam: ' My 
lord, I am hungry. Go, look for (something) 
for us to eat. Perchance the Lord God will 
look back and pity us and recall us to the place 
in which we were before.' 

iii. 1 And Adam arose and walked seven days over 
all that land, and found no victual such as they 

2 used to have in paradise. And Eve said to Adam : 
' Wilt thou slay me ? that I may die, and per­
chance God the Lord will bring thee into paradise, 
for on my account hast thou been driven thence.' 

3 Adam answered : ' Forbear, Eve, from such 
words, that peradventure God bring not some 
other curse upon us. How is it possible that I 
should stretch forth my hand against my own 
flesh? Nay, let us arise and look for something 
for us to live on, that we fail not.' 

iv. • And they walked about and searched for nine 
days, and they found none such as they were 
used to have in paradise, but found only animals' 

2 food. And Adam said to Eve : ' This hath the 
Lord provided for animals and brutes to eat ; 

3 but we used to have angels' food. But it is just 
and right that we lament before the sight of God 
who made us. Let us repent with a great peni­
tence: perchance the Lord will be gracious to 
us and will pity us and give us a share of some­
thing for our living.' 

SLAVONIC VITA ADAE ET EVAE, 

And we sat together before the gate of para- xxvih. 
disc, Adam weeping with his face bent down 
to the earth, lay on the ground lamenting. 
And seven days passed by and we had nothing a 
to eat and were consumed with great hunger, 
and I Eve cried with a loud voice: 'Pity me, 0 
Lord, My Creator ; for my sake Adam suft'ereth 
thus!' 

And I said to Adam : ' Rise up I my lord, that xxix • 
we may seek us food ; for now my spirit faileth 
me and my heart within me is brought low.' 
Then Adam spake to me : ' I have thoughts of 2 

killing thee, but I fear since God created thine 
image and thou showest penitence and criest to 
God; hence my heart hath not departed from 
thee.' 

And Adam arose and we roamed through all xxx. 1 

lands and found nothing to eat save nettles (and) 
grass of the field. And we returned again to 
the gates of paradise and cried aloud and en­
treated : ' Have compassion on thy creature. a 
0 Lord Creator, allow us rood.' 

And for fifteen days continuously we entreated. xxxi. • 
Then we heard Michael the archangel and J oe1 2 

praying for us, and Joel the archangel was 
commanded by the Lord, and he took a seventh 
part of paradise and gave it to us. Then the 3 
Lord said : ' Thoms and thistles shall spring up 
from under thy hands ; and from thy sweat 
shalt thou eat (bread), and thy wife shall tremble 
when she looketh upon thee.' r The archangel Joel said to Adam : C Thus saith xuii. 
the Lord ; I did not create thy wife to command 
thee, but to <?b~ ; why art thou obedrent to thy 
wife? ' -:Again oe1 the arch~e Adam 2 

sepiiite the cattle and all kinds of flying and 
creeping things and animals, both wild and tame; 
and to give names to all things./ Then indeed 3 
he took the oxen and began to plough. 

~ 1. paracll•. Cod. Ar.+' they went to the W eat •. 
11. 1. after seven days. Cod. Ar. has' after six days•; cf. Mishna Taanit i. 6. 

•tarted to look for - 911aere/Jtmt. 
iii. 1. seven daya. Misbna Taanit i. 6 says he fasted seven days, see Introd. §§ 4, 5. 
victual • , , ID. paradiae : eating beasts' food waa one of Adam's cunes in Her. rabba. xx, Pirke Eliaer. Slav. 

explains it as ' nettlea '. 
a. on my ac:coant. MSS. have doublet 'quoniam J)l'O,Pter me iratus est tibi dominus deus vis inter6cere me ut 

moriar et forte introducet te dominus deus in paradiswn, qwa propter meam causam expulsu es inde •. 
3. bring • , • IIOIDe o~~ curae. Cod. Ar. 'curse as with some other curse', Hebraism. 

my own 8esb - Gen. 11. 24. 
iv. 2. angels' food: cf. Ps. lxxviii. 25 (Fuchs). 

:ii:xv~ii. 1. before the gate of paradise. Slav. Vita i marks this off&om Heavenly' Paradise'. 
XJCC?: 2. JoeL Confusion with Jah:~L Cf. Apoc. Mos. xliii. 4 (note). 
:xxxn. 3- P!~b. N ~ ex~reme ascettasm- com regarded as a blessing-just as there is no clisparagemeot of marriage. 

contrast Chnstian version 1n lntrod. § 5 a. • 
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VITA ADAE ET EVAE. 
v. 1 And Eve said to Adam : 1 What ia penitence? 

Tell me, what sort of penitence am I to do? 
~ us not put too great a labour on ourselves, 
which we cannot endure, so that the Lord will 

2 n~t hearken to our prayers : and will tum away 
818 countenance from us, because we have not 

3 ful6}led what we promised. My lord, how much 
pautence hast thou tho~ht (to do) for 1 have 
brought trouble and anguish upon thee ? ' 

vi. 1 And Adam said to Eve : • Thou canst not do 
IO much as I, but do only so much as thou hast 
stlength for. For I will spend forty days fasting, 
but ao thou arise and go to the river Tigris and 
lift up a stone aad stand on it in the water up to 
thy neck m the deep of the river. And let no 
speech proceed out of thy mouth, since we are 
unworthy to address the Lord, for our lips are 
unclean from the unlawful and forbidden tree. 

2 And do thou stand in the water of the river 
thirty-seven days. But I will spend forty days 
in the water of Jordan, perchance the Lord God 
will take pity upon us.' 

vii. 1 And Eve walked to the river Tigris and did 
2 as Adam had told her. Likewise, Adam walked 

to the river Jordan and stood on a stone up to 
his neck in water. 

ii. 1 And Adam said: 1 I tell thee, water of Jordan, 
grieve with me, and assemble to me all swimming 
(creatures), which are in thee, and let them sur-

2 round me and mourn in company with me. Not 
for themselves let them lament, but for me ; for 
it ia not they that have sinned, but I.' 

3 Forthwith, all living things came and sur­
rounded him, and, from that hour, the water of 
Jordan stood (still) and its current was stayed.' 

SLAVONIC VITA ADAE ET EVAE. 
Then the devil approached and stood before xxxiii. 1 

the oxen, and hindered Adam in tilling the field 
and said to Adam : ' Mine are the things of 2 

earth, the things of Heaven are God's · but if 
thou wilt be mine, thou shalt labour 'on the 
earth ; but if ~ho~ wilt be God's, (pray) go 
away to paradise. Adam said : ' The things 3 
of Heaven are the Lord's, and the things of earth 
and Paradise and the whole Universe.' 

The devil said: ' I do not suffer thee to till xxxiv. 1 

the fi~ld, ,except thou ~rite the bond that thou 
art mine. Adam replied: ' Whosoever is lord of 2 

th~ eart~, to the same d_o I (belong) and my 
children. Then the devil was overcome with 
joy. (But Adam was not ignorant that the Lord 3 
would descend on earth and tread the devil 
under foot.) The devil said: 'Write me. thy 4 
bond.' And Adam wrote : • Who is lord of the 
earth, to the same do I belong and my children.' 

Eve said to Adam, ' Rise up, my lord, let us xxxv. r 
pray to God in this cause that He set us free 
from that devil, for thou art in this strait on my 
account.' 

But Adam said : ' Eve, since thou repentest of z 
thy misdeed, my heart will hearken to thee, for 
the Lord created thee out of my ribs. Let us 
fast forty days perchance the Lord will have 
pity on us and will leave us understanding and 
life.' I, for my part, said: • Do thou, (my} lord, 3 
fast forty days, but I will fast forty-four.' 

And Adam said to me : 1 Haste thee to the xxxvi. r 
river, named Tigris, and take a great stone and 
place it under thy feet, and enter into the stream 
and clothe thyself with water, as with a cloak, 
up to the neck, and pray to God in thy heart 
and let no word proceed out of thy mouth.' And a 
1 said: ' 0 (my) lord, with my whole heart will 
I call upon God.' And Adam said to me : 3 
• Take great care of thyself. Except thou seest 
me and all my tokens, depart not out of the 
water, nor trust in the words, which are said to 
thee, lest thou fall again into the snare.' And 4 
Adam came to Jordan and he entered into the 
water and he plunged himself altogether into the 
flood, even (to) the hairs of his head, while he 
made supplication to God and sent (up) prayers 
to Him. 

vi. J. a thOlt but strength for. I el salvlris: I I .ud sal-veris. 
aalawful and forbidden, I &Olllradkti: II III ,'/lit:ilo et et111tradklo. Cor. Ar. illieilo. 

ll. Jordan. Probably changed by Christian editor from • Gibon ', where Jews, e.g. Pirke Eliezer, placed Adam's 
~tence, for we expect another river of Paradise. 

viii. 3- atoo4 atlll. I stelwtml er fll/tla ,um agmte1 a1r111111 t. Meyer gives singular as text. Katona's text says 
this 1aated eighteen days. 

miii-mv, Hefflical interpolation by Bogomilian dualist (Jagi~). 'Paradise' here is .t~e Hetrllml}' (!De, widely 
9eJNL18Ced from the earth. For this whole section cf. Pauline phrase 'bond servants of Sin • It occun mall Slav. 
MSS. of' Solfemas' and Polish and Bohemian Adam tales. 

xxxiv. 3- Bat Adam, &c. A gloss within a glOIS. • 
mv. 3- fol'ty-foar, Eve 1trooger here. In Latin Vit. vi, I bas 'thirty-seven ', II I 

I 
thirty' days. 

mvi. 3. fall • • , anare • "tuitll,/i•ms. 
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VITA ADAE ET EVAE. 

ix. 1 And eighteen days passed by ; then Satan 
was wroth and transformed himself into the 
brightness of angels, and went away to the river 

2 Tigris to Eve, and found her weeping, and the 
devil himself pretended to grieve with her, and 
he began to weep and said to her : ' Come out 
of the river and lament no more. Cease now 
from sorrow and moans. Why art thou anxious 

3 and thy husband Adam? The Lord God hath 
heard your groaning and hath accepted your 
penitence, and all we angels have entreated on 
your behalf, and made supplication to the Lord ; 

• and he hath sent me to bring you out of the 
water and give you the nourishment which you 
had in paradise, and for which you are crying 

5 out. Now come out of the water and I will 
conduct you to the plau where your victual hath 
been made ready.' 

x. r But Eve heard and believed and went out of 
the water of the river, and her flesh was(trembling) 

2 like grass, from the chill of the water. And 
when she had gone out, she fell on the earth and 
the devil raised her up and led her to Adam. 

3 But when Adam had seen her and the devil with 
her, he wept and cried aloud and said : ' 0 Eve, 
Eve, where is the labour of thy penitence? 

• How hast thou been again ensnared by our 
adversary, by whose means we have been 
estranged from our abode in paradise and 
spiritual joy ? ' 

xi. 1 And when she heard this, Eve understood that 
(it was) the devil (who) had persuaded her to go 
out of the river; and she fell on her face on the 
earth and her sorrow and groaning and wailing 

2 was redoubled. And she cried out and said: 
'Woe unto thee, thou devil Why dost thou 
attack us for no cause? What hast thou to do 
with us? What have we done to thee? for thou 
purs.uest us with craft? Or why doth thy malice 

3 assail us ? Have we taken away thy glory and 
caused thee to be without honour? Why dost 
thou harry us, thou enemy (and persecute us) to 
the death in wickedness and envy? ' 

ix. 1. was wroth. III>. 

SLAVONIC VITA ADAE ET EVAE. 
And there, the angels came together and all xnvii. 

livin~ creatures, wild and tame, and all birds that 
Ry, (and) they surrounded Adam, like a wall, 
praying to God for Adam. 

The devil came to me, wearing the form and xxxviii. 
brightness of an angel, and shedding big tear-
drops, (and) said to me: 'Come out ofthewater, 2 
Eve, God hath beard thy prayers and (heard) us 
angels. God hath fulfilled the prayers of thoee 
who intercede on thy behalf. God hath sent me 
to thee, that thou mayst come out of the water.' 

But I (Eve) perceived that he was the devil xsxix. 
and answered him nothing. But Adam (when) he 
returned from Jordan, saw the devil's footprints, 
and feared lest perchance he had deceived me ; 
but when he had remarked me standing in the 
water he was overcome with joy (and) he took 2 
me and led me out of the water. 

Then Adam cried out with a loud voice: ' Be xL 1 
silent, Eve, for already is my spirit straitened 
in my body; arise, go forth, utter prayers to 
God, till I deliver up my spirit to God.' 

(Passage follows exactly parallel to Apocalypsia 
Mosis xxxii. seq., but in abbreviated form.) 

4: crying oat. II I II planz;tis : I ptanrislis. 
x1. 2. with craft - dtJ/ou F"uchs, Meyer, Katona: otben dolor,. 

uxvii. 1. a wall. Far greater than concise Latin account, Cf. Rom. viii. 22. In Recension ii. Satan appeus 
twice:-the first time as Adam. The ' tokens' of :axvi. 3 are explained theie. 

XUJX. 1. anawered nothing, Here only, Eve is not clec:eived. Contrast' Cooftict' of Adam and Eve, I. udi-
xuv. 

~L I, Adam cried out, &c:. Only here. Latin Vita xi perhaps inserted to link on story in m-ulii. Eve 
deliberately compels Satan to come forward with his tale. 





THE BOOKS OF ADAM AND EVE 

xix. r And when the time of her bearing approached, she began to be distreued with pains, and a 
2 cried aloud to the Lord and said : ' Pity me, 0 Lord, assist me.' And she was not faeard ._ tile 
3 mercy of God did not encircle her. And she said to herself: 1 Who shall tell my Joni Adam? 

I implore you, ye luminaries of heaven, what time ye return to the east, bear a message to my 
lord Adam.' 

xx. 1 But in that hour, Adam said : 'The complaint of Eve bath come to me. Perchance, once more 
hath the serpent fought with her.' 

2 And he went and found her in great distress. And Eve said : 1 From the moment I saw thee, 
my lord, my grief-laden soul was refreshed. And now entreat the Lord God on my behalf to 

3 hearken unto thee and look upon me and free me from my awful pains. And Adam entreated 
the Lord for Eve. 

xxi. 1 And behold, there came twelve angels and two 'virtues', standing on the right and on the left 
2 of Eve; and Michael was standing on the right; and be stroked her on the face as far as to 

the breast and said to Eve: ' Blessed art thou, Eve, for Adam's sake. Since his prayers and 
intercessions are great, I have been sent that thou mayst receive our help. Rise up now, and 

3 prepare thee to bear. And she bore a son and he was shining ; and at once the babe rose U[> 
and ran and bore a blade of grass in his hands, and gave it to his mother, and his name was 
called Cain. 

VITA ADAE ET EVAE. 

xxii. 1 And Adam carried Eve and the boy and led 
2 them to the East. And the Lord God sent divers 

seeds by Michael the archangel and gave to 
Adam and showed him how to work and till 
the ground, that they might have fruit by which 
they and all their generations might live. 

3 l<'or thereafter Eve conceived and bare a son, 
whose name was Abel ; and Cain and Abel used 
to stay together. 

4 And Eve said to Adam : ' My lord, while I 
slept, I saw a vision, as it were the blood of 
our son Abel in the hand of Cain, who was 
gulping it down in his mouth. Therefore I have 
sorrow.' 

5 And Adam said,' Alas if Cain slew Abel. Yet 
let us separate them from each other mutually, 

Al'OCALYPSIS Mos1s. 

Thisisthestoryof Adam and Eveaftertheybad i, 1 
gone out of Paradise. And Adam knew his wife • 
Eve and went upwards to the sun-rising and abode 
there eighteen years and two months. And Eve 3 
conceived and bare two sons ; Adiaphotoa, who 
is called Cain and Amilabes who is called Abel. 

And after this, Adam and Eve were with one ii. 1 

another and while they were slee~, Eve aaid 
to Adam her lord: 1 My lord, Adam, behold, I 2 
have seen in a dream this night the blood of my 
son Amilabes who is styled Abel being poured 
into the mouth of Cain his brother and he went 
on drinking it without pity. But he begged him 
to leave him a little of it. Yet he hearkened 3 
not to him, but gulped down the whole ; nor 
did it stay in his stomach, but came out of his 

xix. 2. did not encircle her. Not a Christian sentiment, but Jewish. 
3. what time ••• to the east. Cf. TesL Adam, describing the fourth hour of the night, 
xx. 1. the serpent. Cf. Eve's tale in Apoc. MoL xv-ux. Also attack of beast in Vita xxxvii, Apoc. Mos. x-xi. 
2. was refreshed. r,frigera'ViJ Meyer: I z'n_frigll"a'llil. 
X;'ti· .'· ~rtaes (or 'pov.-ers' Fuchs). Probably 'f'l&_!dian angels' (Gimberg), Cf. Apoc. Mos. viL Like Pauline 

'princ1pabttes, thrones, powers', &c. Name agrees 1n TesL Adam, 
and Jllcbael . , , right. II only. So Meyer. 

2. en the face. I fiu:imt n',u: II, 111 eam a faae. 
3. shining (/ll&idus). Cf. Adiaphotos, Apoc. Mos. i. The' Incunabulum' (see Meyer 215), the Deatsches Adam 

Buch and lJI say Eve was frightened and wished to kill Cain. Perhaps alludes to myth that he wu Salan'a child. 
blade of grus .•. Caln. Better 'reed.' Play on words-Hebrew "¥? (Kan!h) and ~ (Cain). Some Rabbis 

say Cain slew Abel with a reed. " ' 
xxii. of. I saw. In Slav. Adam sees it before Cain's birth. 

5. separate .•• mataally. Midrasch on Gen. iv. 2, 7-10. 

i. All MSS. (ABC D and Arm.) give preface describing book as tauJht to Moses by Micbael the ~ 
Like the title,. this is a later addition. Slav, describes subjection of all ammals in first chapter (d. beuta' wonli an 
Apoc. Mos. xt. 1 ), 

2, knew, lyw, (Gen. iv. 1) D E Arm. : AC 'took• (IAa.St•), 
went upwards (d,ijllt•) AC : D ' went out• (lfijUu). 

3. Adiapbotoa D: other MSSt. Arm.' Anlnya' - 1 full ol light.' Cf. Vita ui. 3 ltlddtu. The haDala&or in tbe 
Ante-Nicene Christian Li~, xvi, 1870, suggests ~•P or a../>tn'fvr\r, 'a planter,' for Adiaphotoa aad ,-,,).oflln,r 
' a keeper of sheep ' for Amalabes, ' 

Amllabea AD : C D corrupL Arm. 1 Darekhooh' - 1 well-minded• (Conybeare). 
ii, 2. went OD drinking E : A C D has aorist (lno). 
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VITA ADAE ET EVAE. 
and Jet us make for each of them separate 
dwellings.' 

iiL I And they made Cain an husbandman, (but) 
Abel they made a shepherd ; in order that in 
this wise they might be mutually separated. 

2 And thereafter, Cain slew Abel, but Adam was 
then one hundred and thirty years old, but Abel 
was slain when he was one hundred and twenty­
two years. 

3 And thereafter Adam knew his wife 
and he begat a son and called his name Seth. 

iv. • And Adam said to Eve,' Behold, I have be­
gotten a son, in place of Abel, whom Cain slew.' 

2 And after Adam had begotten Seth, he lived 
eight hundred years and begat thirty sons and 
thirty daughters ; in all sixty-three children. 
And they were increased over the face of the 
earth in their nations. 

APOCALYPSIS MOSIS. 

mouth. And Adam said, • Let us arise and go .f 
and see what has happened to them. (I fear) 
lest the adversary may be assailing them some­
where.' 

And they both went and found Abel murdered iii. 1 
by the hand of Cain his brother. And God 2 

saith to Michael the archangel: 'Say to Adam: 
"Reveal not the secret that thou knowest to Cain 
thy son, for he is a son of wrath. But grieve 
not, for I will give thee another son in his stead ; 
he shall show (to thee) all that thou shalt do. Do 
thou tell him nothi!ig." ' Thus spake the arch- 3 
angel to Adam. But he kept the word in his 
heart, and with him also Eve, though they grieved 
concerning Abel their son. 

And after this, Adam knew Eve his wife, and iv. r 
she conceived and bare Seth. 

And Adam said to Eve: 'See I we have be- a 
gotten a son in place of Abel, whom Cain slew, 
let us give glory and sacrifice to God.' 

And Adam begat thirty sons and thirty v. r 
daughters and Adam lived nine hundred and 
thirty years; and he fell sick and cried with a loud 2 

voice and said, ' Let all my sons come to me 
that I may see them before I die.' 

VITA ADAE ET EVAE. 

Vision of Adam, xxv- xxix . 

• 1 And Adam said to Seth, ' Hear, my son Seth, that I may relate to thee what I heard and 
2 saw after your mother and I had been driven out of paradise. When we were at prayer, there 
3 came to me Michael the archangel, a messenger of God. And I saw a chariot like the wind and 

its wheels were fiery and I was caught up into the Paradise of righteousness, and I saw the 

xxiii. 2, one hundred and twenty-two. Cf. Jub. iv. 3 (Charles's note); Abel there is twenty-two. 
Div. 2. alzty-tbree. Cf. Jub. iv. 10 (Charles note): Jub, says •nine'; 'Conflict of A. and E.' says •five'; Arm. 

omits 'thirty daughters '. • . 
xxv. 1. Seth. Some MSS. have preface explainil?J choice of S~th. D. A. B. says 1t was told to all b1S sons. 
2. at prayer. D. A.. B. says 'where be was standing in Jordan • 
3. ~. er. 2 Kings ii. 11; Ezek. i ; Apoc. Mos. xxxiii. .. . . . 

Para4lae of rlchteoaaeea. Heavenly Paradise, as in 2 En. and I En. (xxxu. 3). Elsewhere 1n Vata either 
garden ol Eden on ear/I, or' third Heaven' (e.g. Apoc. Mos. :u:vii, xl.1), not in presence of God, as here. 

4, Mid DE: AC +'to Eve•. . • 
Let • arlae and go C E : D is better Creek (cbamPNr), but less ong1nal. 
what baa happened AD : C 'what is this dream about our sons': Arm, ' to see about our sons '. 
--Ding. C prefixes A8w- 'has come and is assailing•. 

iii. 2, arc:henp1 B C E Slav. : AD 'angel'. 
the aecret. Arm. changes to ' the secret of the vision ' (i. e. Vita xxv-uix), 
- of wratb. Epb. ii. 3• • 
Ida eteacl (Gen. iv. 25). Here not in Abel's, but in Cain's stead (Kab1sch). , . , 
eD tbat thou shalt do. Arm. alters to ' all that I shall do • (for same reason cf. lntrod. 3, 4). A+ to b1m , 
tell blm aotldna A C Arm, Tiach. 

"· a1ao Eve. E Sfav. expand. . , , 
1 

, E Sia , · .1 rv. 2. alory and •crUlce: So A. C D rea';1 'glorif>' <;iod and give worsbap' : B g ory : v. praise anu 
sacrifice': Arm, 'praise and glory'. Cf. 'Con81ct ', I. 11-x1. 

v. 1. And Adam lived , , , yean DB Slav. furn. , AC >, 
2. lllc:k Arm. : E ' a little 1ick': C ' a great dllease , , 

die C +' and he sent off bis son Setli to all to teU them , 
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Lord sitting and his face was flaming fire that could not be endured. And many thousands of 
angels were on the right and the left of that chariot. 

xxvi. 1 When I saw this, I was confounded, and terror seized me and I bowed myself down before 
2 God with my face to the earth. And God said to me, ' Behold thou diest, since thou bast trans­

gressed the commandment of God, for thou didst hearken rather to the voice of thy wife, whom 
I gave into thy power, that thou mightst hold her to thy will. Yet thou didst listen to her and 
didst pass by My words.' 

xxvii. 1 And when I heard these words of God, I fell prone on the earth and worshipped the Lord 
and said, • My Lord, All powerful and merciful God, Holy and Righteous One, let not the 
name that is mindful of Thy majesty be blotted out, but convert my soul, for I die and my 

• breath will go out of my mouth. Cast me not out from Thy presence, {me) whom Thou didst 
form of the clay of the earth. Do not banish from Thy favour him whom Thou didst nourish.' 

3 And Jo I a word concerning thee came upon me and the Lord said to me, ' Since thy days 
twere fashionedt, thou hast been created with a love of knowledge ; therefore there shall not be 
taken from thy seed for ever the (right) to serve Me.' 

:u:viii. 1 And when I heard these words, I threw myself on the earth and adored the Lord God and 
said, 'Thou art the eternal and supreme God ; and all creatures give thee honour and praise. 

• 'Thou art the true Light gleaming above all light(s), the Living Life, infinite mighty Power. 
To Thee, the spiritual powers give honour and praise. Thou workest on the race of men the 
abundance of Thy mercy.' 

3 After I had worshipped the Lord, straightway Michael, God's archangel, seized my hand and 
4 cast me out of the paradise tot 'viaion't and of God's command. And Michael held a rod in 

his hand, and he touched the waters, which were round about paradise, and they froze hard, 
xxix. 1 And I went across, and Michael the archangel went across with me, and he led me back to 

2 the place whence he had caught me up. Hearken, my son Seth, even to the rest of the seaets 
[ and sacraments 1 that shall be, which were revealed to me, when I had eaten of the tree of the 

3 knowledge, and lcnew and perceived what will come to pass in this age ; [ what God intends to do 
4 to his creation of the race of men. The Lord will appear in a flame of fire (and) from the 

mouth of His maj~ He will give commandments and statutes [from His mouth will proceed 
a two-edged sword] and they will sanctify Him in the house of the habitation of His majesty. 

5 And He will show them the marvellous place of His majesty. And then they will build a house 
to the Lord their God in the land which He shall prepare for them and there they will trans­
gresa His statutes and their sanctuary will be burnt up and their land will be deserted and they 

6 themselves will be dispersed ; because they have kindled the wrath of God. And once more He 
will cause them to come back from their dispersion ; and again they will build the house of God; 

'1 and in the last time the house of God will be exalted greater than of old. And once more iniquity 
will exceed righteousness. And thereafter God will dwell with men on earth [in visible form]; and 
then, righteousness will begin to shine. And the house of God will be honoured in the age and 
their enemies will no more be able to hurt the men, who are believing in God ; and God will stir up 
for Himself a faithful people, whom He shall save for eternity, and the impious shall be punished 

tlamlng fl.re. Cf. I En. (xiii-:mi) for description of God's dwelling, &c. 
xx~ 2. rather II in pninis; I fa:ius, Ill (M~J lfus. to thy wife. Cf. Apoc. Mos. xxiv. 
xxvn. 1. name. Hebrew expression - pel'90nality. Cf. Kautzscb, Hastings' B. D., art. ' Religion of llrael •, 
2. 41dat rorm. planuuti (Graecism). 

favour. I I gratia : I gratitM. 
3. c:oncel'IIIDg thee ... hlum (11mum). 

came upon mo. inudiJ II s: i11&mdi'I, 'inflamed' II 17. 
were falblonecl. tjigurallhlr (Meyer). All MSS. corrupt. 
love or lmowleclp. See Introd. § 6. 

xxvili. 2. Light •• , Lire ••• Power. Gnostic epithets. 
mighty, So Fuchs. MSS. corrupt. II S, 1112 ~s: I lllalulilu: II 311t4K'U'-

3: vial~ and of ~:• C?Om.mand, II 3. 17 flisioms: II S and III irilillllionu el 'tlinOIW: Fucba with Cod. 
Wngbt 11uilalitmis el ,iunt111U, 

4, a rod. virgam II (and so Fachs) : I t'llirlllles. 
froze banL Sea of ice round Paradise. Cf. a En. iii. 3; Rev. iv. 6, zv. 2; Test. Lev. iii. a· Jellinek, Bet 

Aa-A:fidrascl, iv, 1,32. Perhals - 'Acherusian Lake' (Apoc. Mos. ~). ' 
UJx. 2. [and u.cramenta II III. Meyer brackets as a gloss. I (and Fuchs) >· 
3-10. In II (3, S,.91 17), II (18 only), IV. Interpolation. First part (3-6)- ' what God ••• than of old •-may 

be fragment of./n111s1' Apocalypae; lut part certainly Cbriatian. 
6. ~te~ than or old (~r f"""' p,,"us). Bouuet refers this to Herod's temple; perhaps more libly 

the Messianic one. Cf. I En. xo. 13. 
7. in ylaible form, ~c. These phr&le!' are certain marks of Christian origin. [Cf. Pa. buiv. 7, LXX VaJs. 

T. ~~ ix. ~ where God ~s spoken of as being seen by men. There is no good reason f'or iegarding Dix. 3-10 88 Chr11tl8Jl wub the exception of a few words.-Gen. Editor.] 
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8 by God their king, the men who refused to love His law. H eaven and earth, nights and days and 
all creatures shall obey Him, and not overst~ His commandment. Men shall m>t change 'their 

9 works, but they shall be changed from forsakmg the law of the Lord. Therefore the Lord shall 
repel from Himself the wicked, and the just shall shine like the sun, in the sight of God. And 

10 in that time, shall men be purified by water from their sins. But those who arc unwilling to be 
purified by water shall be condemned. And happy shall the man be, who hath ruled his soul, 
when the Judgement shall come to pass and the greatness of God be seen among men and their 
deeds be inquired into by God the just judge. 

VITA ADAE ET EVAE. 

• 1 After Adam was nine hundred and thirty 
years old, since be knew that bis days were 
coming to an end, be said: ' Let all my sons 
assemble themselves to me, that I may bless 
them before I die, and speak with them.' 

2 And they were assembled in three parts, before 
bis sight, in the house of prayer, where they used 

3 to worship the Lord God. And they asked him 
(saying): 'What concerns thee, Father, that thou 
shouldst assemble us, and why dost thou lie on 

4 thy bed?' Then Adam answered and said : 
' My sons, I am sick and in pain.' And all his 
sons said to him : • What does it mean, father, 
this illness and pain ? ' 

i. 1 Then said Seth his son: ' 0 (my) lord, per­
chance thou hast longed after the fruit of paradise, 
which thou wast wont to eat, and therefore thou 
liest in sadness? Tell me and I will go to the 
nearest gates of paradise and put dust on my 
head and throw myself down on the earth before 
the gates of paradise and lament and make 
entreaty to God with loud lamentation ; per­
chance be will hearken to me and send bis angel 
to bring me the fruit, for which thou bast 
longed.' 

a Adam answered and said : ' No, my son, I do 
not long (for this), but I feel weakness and great 

3 pain in my body.' Seth answered, • What is pain, 
my lord father? I am ignorant ; but hide it not 
&om us, but tell us (about it).' 

ii. 1 And Adam answered and said: • Hear me, my 
sons. When God made us, me and your mother, 
and placed us in paradise and gave us every tree 

APOCALVPSIS MOSIS. 

And all assembled, for the earth was divided v. 3 
into three parts. And Seth his son said to him : 4 
' Father Adam, what is thy complaint?' 

And he saith, 'My children, I am crushed by 5 
the burden of trouble.' And they say to him, 
• What is trouble?• 

And Seth answered and said to him : ' Hast vi. 1 

thou called to mind, father, the fruit of paradise 
of which thou usedst to eat, and hast been 
grieved in yearning for it? ' 

'If this be so, tell me, (and) I will go and z 
bring thee fruit from paradise. For I will set 
dung upon my bead and will weep and pray that 
the Lord will hearken to me and send his angel 
(and bring me a plant from paradise), and I will 
bring it thee that thy trouble may cease from 
thee.' 

Adam saith to him : ' Nay, my son Seth, but 3 
I have (much) sickness and trouble I ' Seth saith 
to him : 'And how hath this come upon thee? ' 

And Adam said to him : • When God made us, vii. 1 

me and your mother, through whom also I die, 
He gave us power to eat of every tree which is in 

9-10. parlle4 by water, i.e. baptism. 
XXL I blea them. Cf. Gen. nvii. 14. xlviii. 3, a En. bdv. 4-
2 In the home of praver. So 1 &ortllll oratorio ; 11 111 ante oralori"m Apoc. Mos. v (AC). Merer and 

Kabitch find here origin of rCaaba ' legends (d. Weil, Bwliselu Lege,,dm der Mtuelmiintlw). See Introd. §t 1,8,9. 

3• pata. So D B. A + 1 they came to the door of the house where he used to enter to pray to God.' So C 
except that it reads 'before him, where ' instead of ' to the door of the house '. 

4o Adam AB D: C >· ('-L troA. ' ) 
5• Jam craabed, &c. Lit.' peat disease~ me•. ABC D Slav. ......... w CJVNXe& ~, • 

Wbat la trouble P B +•father': A D + • and 11clmeas •. 
vi. 1• In yeanaiDJ for lt (l,r.S.,,ujc,~ --:->• ~· A :iscb. D BC > . ? a gloss. 
2• I will co (trOfJfucro,MU) C D: AB I go : Slav. we • 

4ang. Arm. 'dust'. . 
tllat. Lit. ' and• - vav convenave. , . • , , , briDI' me a plant. Ioaerted for cleameu-perhaps in original. B bu l•ry,m (ne) ,-W nu EuA.ov •• ,; /,m Tl) 

11 ;°:'·bow . . . upon thee (.&ir er•) ACE Arm. Slav.: D • bow much• (troo-oi). 
, ii I to him. C only bas trf* a~o• as often. 
•C~•)C: ABD ' flant'.(~): Ann.'fruits'. 
1dieAC£D: BArm. we die '. 
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THE BOOKS OF ADAM AND EVE 

VITA ADAE ET EVAE. 
my son Seth to the neighbourhood of paradise, 
and put duat on your heads and throw your­
selves on the ground and lament in the sight of 

2 God. Perchance He will have pity (upon you) 
and send His angel across to the tree of His 
mercy, whence ftoweth the oil of life, and will give 
you a drop of it, to anoint me with it, that I may 
have rest from these pains, by which I am being 
consumed.' 

vii. • Then Seth and his mother went off to­
wards the gates of paradise. And while they 
were walking, lo l suddenly there came a beast 

2 La serpent] and attacked and bit Seth. And as 
soon as Eve saw it, she wept and said : • Alas, 
wretched woman that I am. I am accursed 
since I have not kept the commandment of God.' 

3 And Eve said to the serpent in a loud voice : 
' Accuned beast l how (is it that) thou hast not 
feared to let thyself loose against the image of 
God, but bast dared to fight with it ? • 

v,b. • The beast answered in the language of men : 
' ls it not against you, Eve, that our malice (is 
directed)? Are not ye the objects of our rage? 

2 Tell me, Eve, how was thy mouth opened to 
cat of the fruit? But now if I shall begin to 
reprove thee thou canst not bear it.• 

Then said Seth to the beast : • God the Lord 
revile thee. Be silent, be dumb, shut thy mouth, 
accuned enemy of Truth, confounder and de­
stroyer. Avaunt from the image of God till the 
day when the Lord God shall order thee to be 

2 brought to the ordeal.' And the beast said to 

APOCALYPSIS Mosts. 
art beset with toils and troubles.' But Adam 3 
said to Eve,• Arise and go with my son Seth 
near to paradise, and put earth upon your heads 
and weep and pray God to have mercy upon me 
and send his angel to paradise, and give me of 
the tree out of which the oil floweth, and bring it 
me, and I shall anoint myself and shall have 
rest from my complaint' 

Then Seth and Eve went towards paradise, x. I 

and Eve saw her son, and a wild beast assailing 
him, and Eve wept and said: • Woe is me; if :a 
I come to the day of the Resurrection, all those 
who have sinned will curse me saying: Eve hath 
not kept the commandment of God.' And she 3 
spake to the beast : • Thou wicked beast, f earest 
thou not to fight with the image of God ? How 
was thy mouth opened ? How were thy teeth 
made strong? How didst thou not call to mind 
thy subjection ? For long ago wast thou made 
subject to the image of God.' Then the beast 4 
cried out and said : 

• It is not our concern. Eve, thy greed and thy xi. 1 

wailing, but thine own ; for (it is) from thee that 
the rule of the beasts hath arisen. How was thy 2 

mouth opened to eat of the tree concerning 
which God enjoined thee not to cat of it? On 
this account, our nature alao hath been trans­
formed. Now therefore thou canst not end0tt it, 3 
if I begin to reprove thee.' 

Then Seth speakcth to the beast, 'Close thy xii. 1 

mouth and be silent and stand off from the image 
of God until the day of Judgment.' Then saith :a 
the beast to Seth: • Behold, I stand off from the 
image of God.' And he went to his lair. 

XDVi, 2. oil of life. Cf. Apoc. Mos. ix. 3 (note). 
xxxvii, 1, [a Nl'pellt]. A glou to connect with tale of FaJL Originally this passage was midrash to explain beasta' 

revol~t Seth proYeS work is not Sdlute. Seth here is weak and fallible. Arm. version >, 
3- how la it that, &c. II+ (with A D of Apoc. Mos. x) • how were thy teeth made strong ? ' 

XDYiii. ~ the trait. II +' which the Lord commanded thee not to eat ' . 
repnn:e. p~ II Ill : Meyer &11111jwo6ati'""m (• ordeal '). 
bec1n . . . bear it. Meyer II 3. 9: I >, . 

xxxix. 1. confoaoder anct destroyer (cdnfas,o Jerdilionis). A Hebraism. 

anct troab1eL A omits. D adds gloa from Gen. iii. 
3 earth AC: Arm,Slav.D 'dult'. . ... A p ul I .... t Lev ··· • 'tbe tree, i.e. the Tree of Life described in I En. :xxiv. 3, 4; :a En. v1~1. 3 ; poc. a . x v, & es • , xvm. I I , 

Re ·• .. Nata-''- conceived as an 'olive '-the great wealth of Mediterranean peoples. See Ramsay, Pa#luu Y. DU.•• aa,uz • , 

Shll/la, on , Wild amt tame olavea , d . G k .... .... er. B 
on'ot pli · Latin Vita xii. 3. Cf. Apoc, Mos. xiii. I, A play on wor s 1n r~. _,.a,or, '"'°"· . ousset, 

• • .1 •• ~ 327 • :a En xxii. 8, 9• Pa. Clem. Reug,,ibOIU I. 45; 4 Ezra u. 12, Rd,:'V:-rest AD :"c', will' be redeemed ~m (Aw,,..S. /«) the trouble': A B +' I will show you the manner in 

which we~ ~edTbin ;~!f:1"i~ ~d~i°:; Gen. iii. IS, Vita xxxix +•a ~pent', and implies it was Satan 
x. I, a w--·· - r----,t"". d .I- • --.1 him c t d h m' \:cxm. I), Slav, calla it •Cot~• or I Gorgo', an adua 1t pun-.. o evour 1 , 

.,,. ••• c+•&omafar. d ' 
~ ReaarrectloD AC D: B 'Judgement•: Slav. • Second A vent • . 
xL 11, trautbnDed CD: Arm, Slav. expan~. Cf. Sanh. Io6 b, Pesikt. 44 b (Gmzberg). 
xii. 11• lair C (alf'IJI'): A B D E 'tent' (O'DJIPIJ•), 

14 
J 



THE BOOKS OF ADAM AND EVE 

VITA ADAE ET EVAE, 
Seth : • Sec, I leave the presence of the image of 
God, as thou hast said.' Forthwith he left Seth, 
wounded by his teeth. 

xi. , But Seth and his mother walked to the regions 
of paradise for the oil of mercy to anoint the sick 
Adam : and they arrived at the gates of paradise, 
(and) they took dust from the earth and placed 
it on their heads, and bowed themselves with 
their faces to the earth and began to lament and 

2 make loud moaning, imploring the Lord God to 
pity Adam in his pains and to send His angel to 
give them the oil from the• tree of His mercy'. 

xii. , But when they had been praying and imploring 
for many hours, behold, the angel Michael ap-

2 peared to them and said : ' I have been sent to 
you from the Lord-I am set by God over the 

3 bodies of men-I tell thee, Seth, (thou) man of 
God, weep not nor pray and entreat on account 
of the oil of the tree of mercy to anoint thy 
father Adam for the pains of his body. 

xlii. 1 'For I tell thee that in no wise wilt thou be 
able to receive thereof save in the last days.' 

2 (When five thousand five hundred years have 
been fulfilled, then will come upon earth the 
most beloved king Christ, the son of God, to 
revive the body of Adam and with him to revive 

3 the bodies of the dead. He Himself, the Son of 
God, when He comes will be baptized in the river 
of Jordan, and when He hath come out of the 
water of Jordan, then He will anoint from the 

• oil of mercy all that believe in Him. And the 
oil of mercy shall be for generation to generation 
for those who are ready to be born again of 

5 water and the Holy Spirit to life eternal. Then 
the most beloved Son of God, Christ, descending 
on earth shall lead thr father Adam to Paradise 
to the tree of mercy. 

xliii. r ' But do thou, Seth, go to thy father Adam, 
since the time of his life is fulfilled. Six days 
hence, his soul shall go off his body and when 

APOCALYPSIS Mosrs. 

And Seth went with Eve near paradise, and Dii. • 
they wept there, and prayed God to aend his 
angel and give them the oil of mercy. 

And Goda 
sent the archangel Michael and he spake to Seth : 
' Seth, man of God, weary not thyself with 
prayers and entreaties concerning the tree which 
floweth with oil to anoint thy father Adam. For 
it shall not be thine now, 

but in the end of the times. 3 
Then shall all flesh be raised up from Adam 
till that great day,-all that shall be or the holy 
people. Then shall the delights of paradise be • 
given to them and God shall be in their midst. 
And they shall no longer sin before his face, for 6 
the evil heart shall be taken from them and there 
shall be given them a heart understanding the 
good and to serve God only. 

But do thou go back to thy father. For the 6 
term of his life hath been fulfilled and he will 
live three days from to-day and will die. :But 

2. wounded by hill teeth II 17: I III tt . 
.. xii. 1 •• an1el Michael ... Originally 'guardian angel of Israel' (Dan. xii). Cf. Midrash Konen. in Bii lu,.Mldrtl#j 
11. 27 (Gamberg), 2 En. xxu. 6, 1 En. u. 5. Weber,/ildue/u Tluologu, 168. 

3. man of God - prophet, Cf. :a Kings vi. 6, &c. Jewish trait. 
xiii. 1. that. The MSS. reading tJuia -= Greek Sn - 'that • • 
• 2. When ~ve thomand fl.vo handrecl years ... tree of mercy. Christian interpolation from Goapel of 

Nicodemus, xix (Greek work). 
king I. II Ill>, 

xiii. 1. there A B C : D >. 
~ll of mercy A C Arm.: Slav. > : E B 'mercy of mercy• (IMor Ai011): (n.or Aol0t1) D I mercy of oil•• proi..1J.. 

not d1ttography, as Fuchs supposes, but play on words. ' -z 
2. ftowetb with oil C (Kabisch) : 'in which ftowa the oil ' DAB Tilch.: Et t. 

with prayer9 and entreaties (wx61"J'OS h, Tj lacrif): a Hebraism. 
it.ball not B C+'for' (-yap). 
3-6. Then shall • , • God only A B, Tisch., Fuchtl• Thia abort AJ>C?C&l1ple ~ Jewish, pemape 

original. Cf. Apoc. Moa. :uviii. 3, 4 and d. Jubileea xxiiL a6-9~· Ezek. mvL 17 • 1 Ea. v. 4 • l3amidhu .ab(a 
17; Sch!fD rabba 41; Weber,/iidudu Tluologu,_381, ,too; Vols, 'iidut:lu E1eAaloltJgu, JS9, ' 

5· evil ~eart (Yefer hara (J11tl "'tf:)), Promment feature in ter Jewish theology, u in St. Paul DCl 
4 

Em. 
See IDtlOd. §§ 1, 5, 6, 9. 

6. will die C: Dt. three daya from to-clay. C only. 
I-U 











THE BOOKS OF ADAM AND EVE 

And tshe shall liet in my place. But when I die, anoint me and let no man touch me till the 
4 anJeI of the Lord shall speak ~mewhat concerning me. For God will not forget me, but will seek 

H11 own c!eature; and now anse rather and pray to God till I give up my spirit into His hands 
who gave 1t me. For we know not how we are to meet our Maker whether He be wroth with us or 
be merciful and intend to pity and receive us.' ' · ' 

1, 1 And Eve r05t: up and went outside and fell on the ground and began to say : ' I have sinned, 
0 God, I have sinned, 0 God of All, I have sinned against Thee. I have sinned against the elect 
angels. I have sinned against the Cherubim. I have sinned against Thy fearful and unshakable 
Throne. I have sinned before Thee and all sin hath begun through my doing in the creation.' 

3 Even thus prayed Eve on her knees; (and) behold, the angel of humanity came to her, and raised 
4 her up and said : 'Rise up, Eve, (from thy penitence), for behold, Adam thy husband hath gone out 

ii. 
of his body. Rise up and behold his spirit borne aloft to his Maker.' 

1 And Eve rose up and wiped off her tears with her hand, and the angel saith to her, ' Lift up thy­
a self from the earth.' And she gazed steadfastly into heaven, and beheld a chariot of light, borne by 

four bright eagles, (and) it were impossible for any man born of woman to tell the glory of them or 
3 behold their face--and angels going before the chariot-and when they came to the place where 
4 your father Adam was, the chariot halted and the Seraphim. And I beheld golden censers, between 

your father and the chariot, and all the angels with censers and frankincense came in haste to the 
S incense-offering and blew upon it and the smoke of the incense veiled the firmaments. And the 

angels fell down and worshipped God, crying aloud and saying,• JAEL, Holy One, have pardon,for 
he is Thy image, and the work of Thy holy hands.' 

• 1 And I Eve beheld two great and fearful wonders standing in the presence of God and I wept for 
I fear, and I cried aloud to my son Seth and said, • Rise up, Seth, from the body of thr father Adam, 

and come to me, and thou shalt see a spectacle which no man's eye hath yet beheld. 

VITA ADAE ET EVAE. APOCALVPSIS MOSIS. 

xiv. 1 And just as Michael the archangel had fore- Then Seth arose and came to his mother and uxv. r 
1 told, after six days came Adam's death. When to her he saith : ' What is thy trouble? Why 

Adam perceived that the hour of his death was weepest thou?' (And) she saith to him: 'Look 2 

at hand, he said to all his sons : ' Behold, I am up and see with thine eyes the seven heavens 
nine hundred and thirty years old, and if I die, opened, and see how the soul of thy father lies 

3 bury me towards the sunrising tin the field of on its face and all the holy angels are praying 
yonder dwellingt.' And it came to pass that on bis behalf and saying: ·' Pardon him, Father 
when he had finished all his discourse, he gave of All, for he is Thine image."' Pray, my child 3 
up the ghost. Seth, what shall this mean ? And will he one 

day be delivered into the hands of the Invisible 
Father, even our God ? But who are the two 4 

3. llbe shall lie A B C : Arm, E 'you shall be laid '-change of person marks confused text. So again in xxxiv. I , 

toacb A C : 'aee ' Arm. . 
4, 1119 own creature C : A B Arm. ' the vessel He bath faab1oned ' : B + gloss from John v1. 37. 

oar Jlaker AB Arm.: C 'him' (awcb,), 
pity aa C: A>: B Arm,' tum to pity us' (i,run-pit/,n '1'0ii J>..;;a-ai 11,aa~). 

xxxii. 2. I have ahmed. Eve's prayer-text. So C. E A B Slav. expand. Cf. Luke x-..:. :n,-
3. tbe angel of humanity. Michael (cf. Vita xii): Ann, B • angel of the lover of mankind • 
4, thy pealteDCe. B + • and thy prayer '. 

blll llaker C : A B +' 10 meet Him ' : Arm.+' to be before Him ',, 
zuiii. 1. with her band Arm. E: A B ~ • set her band on ~ face , Slav.>· 
2, aued ateadfaatly (CfffflO'IIO'a) C: A ,,,...,,m,. Cf. Acts vu. 55. 

(and) It. Lit. 'which' (8 A: IJ C). 
t.ell (•lnia,) AC: Arm,' write'. 

3. Only in A Tisch. 

':-ends ~ta. A only. See Introd. § g. er. XXXV, 2 (seven heavens). er. Charles, lntrod. to 2 En. and 

~ i:,j T(f~) ~:!· c Tisch.: Arm. • blameless bands' : A ' hands' simply. . . , 
S• • y ) OD•.,._ ( ·-~ .. ,.) Lit. • --ts • C : Arm, Slav. • wonden' : A+' standing m the presence of God , miv. 1. w ._... I'-• ·n-- • -~ L _ ,.. , • • ~11· I ., ... t 
xiv. 1 , ttn the fleld of yonder dwelling. t I I I JI ;,, agro 1UU11la.zonu -,us. magn-, • . 

------
xxxv 1. what la thy trouble? A: C >, A• C • b 1 ' 

.;.... Arm only Others read' body' wrongly (so Charles). holy angel• , > o Y, 
~ what shall.this ~ean? C: A E Slav. >: Arm. 'what shall I be l' even our ,Goel A >. 
4, Text as C. A shorter. 

wboareArm. 
D 'belin• again. 
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VITA ADAE ET EVAE, 

(Then) was the sun darkened and the moon 
xl\'i, 1 and the stars for seven days, and Seth in his 

mourning embraced from above the body of his 
father, and Eve was looking on the ground with 
hands folded over her head, and all her children 
wept most bitterly. And behold, there appeared 

2 Michael the angel and stood at the head of Adam 
and said to Seth : ' Rise up from the body of thy 

3 father and come to me and see what is the doom 
of the Lord God concerning him. His creature 
is he, and God hath pitied him.' 

And all angels blew their trumpets, and cried : 
xlvii. 1 ' Blessed art thou, 0 Lord, for thou hast had pity 

on Thy creature.' 

zlviii. 1 Then Seth saw the hand of God stretched out 
holding Adam and he handed him over to 

2 Michael, saying: 'Let him be in thy charge till 
the day of Judgement in punishment, till the last 
years when I will convert his sorrow into joy. 

3 Then shall he sit on the throne of him who hath 
been his supplanter.' 

ArOCALYPSIS MOSIS. 
negroes who stand by at the prayers for thy 
father Adam ? ' 

And Seth telleth his mother, that they are xnvi. 
the sun and moon and themselves fall down and 
pray on behalf of my father Adam. Eve saith 2 

to him : 'And where is their light and why have 
they taken on such a black appearance?' And 3 
Seth answereth her, ' The light hath not left 
them, but they cannot shine before the Light of 
the Universe, the Father of Light ; and on this 
account their light hath been hidden from 
them.' 

Now while Seth was saying this to his mother, xufti. 
lo, an angel blew the trumpet, and there stood 
up all the angels (and they were) lying on their 
faces, and they cried aloud in an awful voice and 
said : ' Blessed (be) the glory of the Lord from 2 

the works of His making, for He hath pitied 
Adam the creature of His hands.' But when the 3 
angels had said these words, lo, th~re came one 
of the seraphim with six wings and snatched up 
Adam and carried him off to the Acherusian lake, 
and washed him thrice, in the presence of God. 

And God saith to him : 'Adam, what hast :uxiL 
thou done? If thou hadst kept my command-
ment, there would now be no rejoicing among 
those who are bringing thee down to this place. 
Yet, I tell thee that I will tum their joy to grief 2 
and thy grief will I tum to joy, and I will trans-
form thee to thy former glory, and set thee on 
the throne of thy deceiver. But he shall be cut 3 
into this place to see thee sitting above him, 
then he shall be condemned and they that heard 
him, and he shall be grieved sore when he seeth 
thee sitting on his honourable throne.' 

~lvi. 1. aan d~kened, &c. Abbreviated from Apoc. Mos. xxxvi-ordinary setting to J ewisb I Apocalypse •. Cf. Matt. 
utv. 29 ; 2 En. xiv. 2-4; Teat. Adam, &c. 

haads folded over her head. Fuchs compares 2 Sam. xiu. 19 for this attitude in mourning 
her bead. I I 9 Meyer + 'and leaning her bead on her knees.' • 
mast bitterly. Lit. • wept with most bitter weeping', a Hebraism. 

3. what la the doom : 9flid disptmat d1 10, Meyer I 11 • 
.dv!!: 1. blew their trumpet& Lit. ' sang and spake with the trumpets '. 
xlvm. 2. Judgement - dispmsalifflis Meyer II (II. I tilfnuumut. 
3. bis aupplanter. 11 f/lli suf>p"'1llavit, 11 I stdllXil, I planlavi cu,n t; Vita xlvii - Apoc. Mos. xxxix. 

zxxvi. 1. that or, D. So I read for ow0&. •these' (AC Tisch.): Slav. >: Arm. • those men.' 
3. Light of the Universe A C D ; cf. 2 En. xi,·. 2--4, 

Father of Light D Arm. only ; cf. James i. 17. 
A ends here. 
:axvii. 2. Adam C Arm. Slav.: D >. 
3. carried blm off D : C >, 

~cberasian. So -:risc:h: EC: D • A~sian_': ,Slav: lo1:11m genui: Arm. dx•~ - (aea) c not made with 
hands. Cf. Apoc._ Paula :nxi; ~ .. En. x. 2; Conflict I. V1. 17; Plato, PluudlJ, 173 L C(. Greelt Acheron and c fl.,._... 
stream ' of I En. xiv. 19 seq., um. :i. ' -, 

mix. This chapter diaplac:ed ; see lntrod. § 1. 
1. thia place =- • Acherusian lake•. E Arm. add gloss ' I send him into the Gehenna of fire • 
2. transform theet ••• glocy. So I read with Arm.: D 'to thy beginning•: c t. ' 
3. grieved eore C : D > 'sore• (-Uci). 

honoarable throne. D > 'honourable' (t'cplov). 
aittins , , • throne. Cf. Isa. xiv. 12-18; MatL xi. :13, niiL 12; Vita Adae zv, xvi. 

150 





THE BOOKS OF ADAM AND EVE 

VITA ADAE ET EVAE. 

'Just as ye have seen, in like manner, bury 
your dead.' 

Al'OCAL\' l'SIS MOSIS. 
for wicked Cain took great pains to conceal (him) 
but could not, for the earth would not receive 
him for the body sprang up from the earth and 
a voice went out of the earth saying : ' I will not 5 
receive a companion body, till the earth which 
was taken and fashioned in me cometh to me.' 
At that time, the angels took it and placed it on 
a rock, till Adam his father was buried. And 6 
both were buried, according to the commandment 
of God, in the spot where God found the dust, 
and He caused the place to be dug for two. 
And God sent seven angels to paradise and they 7 
brought many fragrant spices and placed them 
in the earth, and they took the two bodies and 
placed them in the spot which they had digged 
and builded. 

And God called and said,' Adam, Adam.' And xii. 1 

the body answered from the earth and said : 'Here 
am I, Lord.' And God saith to him : ' I told 2 

thee (that) earth thou art and to earth shalt thou 
l'eturn. Again I promise to thee the Resurrec- 3 
tion ; I will raise thee up in the Resurrection with 
every man, who is of th}' seed.' 

VITA ADAE ET EVAE. 

Eve's directions as to the .Me111orials of her lifr. 

xlix. 1 Six days after, Adam died ; and Eve perceived that she would die, (so) she assembled all her sons 
2 and daughter!-, Seth with thirty brothers and thirty sisters, and Eve said to all: 'Hear me, my 

children, and I will tell you what the archangel Michael said to us when I and your father tranagrcssed 
the command of God. 

3 On account of your transgression, Our Lord will bring upon your race the anger of his judgement, 
first by water, the second time by fire ; by these two, will the Lord judge the whole human race. 

J, 1 But hearken unto me, my children. Make ye then tables of stone and others of clay, and write 
2 on them, all my life and your father's (all) that ye have heard and seen from us. If by water the 

Lord judge our race, the tables of clay will be dissolved and the tables of stone will remain; but ir 
by fire, the tables of stone will be broken up and the tables of clay will be baked (hard).' 

'/, bury your dead. A feature or Adam legends; er. Fabric. i. 1- 100. 
xlix. J. by fire (Stoic). Greek idea adopted by Hellenist Jews, e.g. Si/JJI. Orad. iii. 76o. 
1. 2. baked hard. Well-known Jewish fable. er. Josephus, Anl. l, xi; llousset in ZNTW, 1902 ; Manelho, 

SyncelL lAron. xl; Jubilees, viii. 3 (Charles' note). Egyptian derivation bas been suggested ZH8 for 808 (Thoth.); 
doubtful (?). Probably all accounts are para/kl, not dependent. 

In 111 (3, 51 14, l'J) and Jean is added the story or Solomon finding 'the tables', with a conclusion~ the 
coming of Chnst to judge the world. or Greek origin (e.g. tabU/as achil,'tuas - d~tcpa.-OC,:rovr). All MSS. expJaiD 
this diff'erently. Monkish scribes here knew but little Greek. 

4. the body aprang up ..• aayinc, So 1 read with D. 
5. a companion (ITaipu .. ) C: D (and so Fuchs) reads mpo11, 'another'. 

on a rock. 1 En. xxi1. 7 and Jub. iv. 29 pro\"e early date of this legend. 
was buried D. C ' died.' 

6. and Be caaaed •.. two D. 
'/, placed them C: D >. 

digged and bullded C D. 
xii. 1. saith ().lyu) C: I> aorist. 
2. return. Cf. Gen. iii. 19. Arm. and Slav. have crude Chr11tian glosses. 
3. every man C : D Arm. 'every race or man'. (? Christian.) 



THE BOOKS OF ADAM AND EVE 

VITA ADAE ET EVAE. 
3 When Eve bad said all this to her children 

she spread out her hands to heaven in prayer: 
and bent her knees to the earth and while she 
worshipped the Lord and gave him thanks, she 
gav~ up the ~host. Thereafter, all her children 
buned her with loud lamentation. 

li. 1 When they had been mourning four days, 
(then) Michael the archangel appeared and said 

2 to Seth: • Man of God, mourn not for thy 
dead more than six days, for on the seventh 
day is the sign of the resurrection and the rest of 
the age to come; on the seventh day the Lord 
rested from all His works.' 

3 Thereupon Seth made the tables. 

APOCAI.Vrs1s Mosts. 
After these words, God made a 5eal and sealed xiii. 1 

the tomb, that no one might do anything to him 
for six days till his rib should return to him. 
Then the Lord and his angels went to their place. 2 

And Eve also, when the six days were fulfilled, 3 
fell asleep. But while she was living, she wept 
bitterly about Adam's falling on sleep, for she 
knew not where he was laid. For when the Lord 
came to paradise to bury Adam she was asleep, 
and her sons too, except Seth, till He bade Adam 
be prepared for burial ; and no man knew on 
earth, exccft her son Seth. And Eve prayed (in 4 
the hour o her death) that she might be buried 
in the place where her husband Adam was. And 
after she had finished her prayer, she saith: ' Lord, 5 
Master, God of all rule, estrange not me thy 
handmaid from the body of Adam, for from his 
members didst thou make me. But deem me 6 
worthy, even me unworthy that I am and a sinner, 
to enter into his tabernacle, even as I was with 
him in paradise, both without separation from 
each other; just as in our transgres.-.ion, we were 'I 
(both) led astray and transgressed thy command, 
but were not separated. Even so, Lord, do not 8 
separate us now.' 

But after she had prayed, she gazed heaven­
wards and groaned aloud and smote her breast 
and said : ' God of All, receive my spirit,' and 
straightway she delivered up her spirit to God. 

And Michael came and taught Seth how to xliii. 1 

prepare Eve for burial. And there came three 
angels and they buried her (body) where Adam's 
body was and Abel's. And thereafter Michael 2 
spake to Seth and saith : ' Lay out in this wise 
every man that dieth till the day of the Resur­
rection.' And after giving him this rule ; he 3 
saith to him : • Mourn not beyond six days, but 
on the seventh day, rest and rejoice on it, because 

Ii. 2. Man of God. Cf. xii. 
the Lord reatecl. Motive here is, if possible, even more Jewish than the injunction. A symbol of Resurrection 

in Sanb. 97 a (Ginzberg); contrast motive in Hebrews iv. 9. This motive impossible to a Christian; cf. Jubilees 
ii. 17-21. 

xiii. 1. eealecl tbe tomb. Slav.+' and made the sign of the Cross '. 
2. tbe1r place C: • the heaven' D Arm. (an aplanation). 
3, for ahe knew oot. Motive for Eve's grief same in all venions. 

except Seth C: D says • all slept•. Cf. Apoc. Mos. xxxviii, which contradicts Vit. xi viii. 
4- prayed C + ' in the hour of her death '. 
5. rule (apxijr) D : C ~ ('virtue'). 

:1J.J"'odmaid. Conly. thou make me. Cf. Gen. ii. 23; 1 Cor. xi. 12. 
6 eater lo.to Ilia taberoacle D. C ' be buried with his body.' 
8 • C adds ' and straightway she delivered up her spirit to God ' : D >. 
xim. 1. Nlcbael came. C expands-makes Mic1!lle;l present at her death. 
2 the Beaurrectlon. Ann.+• and Advent ' (Cbr1stw1 gloss). 3 reat anct rejoice oo lt D Arm. Slav,: alter these words, however, Arm. reads• for on this day we rejoic:_c:. God and 

all his angels, besides all the seirita of bis c:rea:tures, which may be upon the earth '. Cf. ? En. .. ~lii. 4, xxxn:.2; Test. 
Abraham ii iii vii· 1 En. Jxvi1. 2; Emel. DXJ. 13; Apoc. Zepb. xx; Saab. 6g b; Test. Sam. vm. 11 ; Jub. 11. 19-21 ; 
.J Eua u. ~3• ' Both the practice, the injunction, and the symbol are typical and ~~monplace in _iatu .Judaism. 
Even the fires of Gehenna were cooled on the Sabbath (Test. Abrab.). Apoc. Pauh xhv transfen this nonon to the 
• Lord's Day• (Sunday). Aboda Zara says approach of Sabbath saved Adam from much worse puni!hment. 
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